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Translators Preface 

UXmwA J J 

In the Name of Allah, the Most Gracious, the Most Merciful 

The colossal magnum opus “Al-Hidayah” is a masterpiece which requires no introduction; the 
following words expound on the significance and prominence it holds in the Hanafi Mazhab: 

‘lLu ^ U ^yi Jti j j (J lju j Aii]! Oliij^ IAa 

j ^ ij j U.,>S s-\y^ ij oUS' 

(2039—2032—2: PjJa)! iJuXS') *jl^JU.P*il yi tajjP j OlijUsJlj j tad*? 

^ (J oUS*(.^1^ (3^ ^ 3 y> <uiJl (J oUS* x?‘j Jl3 

. Jj^b sbl i>b£ tiJ^b J .((^1^1^^ Ohs'U ijuaaLl Ji>bi^lj 

(16^;^(pl c.>«Ai3 

Jjj ^ <bli ((ajI^I)) ,9XaJUM AiJL^ J5* J.. ^ ((ajIA^I)) •^)) y (J A^*>l*Ji Jl3 

frlgahl \Jiiui J fbu^j^ 

This short booklet is an English translatation and summarised version of the Urdu book “Irshaad- 
ut-Taalib Ilaa Maa Eel Hidayah men-al-Mataalib Ya’ni Aap Hidayah Kaese Parhe?” of Mufti Abu 
Lubaba Shah Mansoor Hafidhahullah. 

The following is only an abridged translation and therefore several sections have been omitted and 
others were summarised. Certain discussions have been summarised into tables and flowcharts. 

The object of this booklet is to guide and assist the student of Deen when reading the books of 
Eiqh, especially the book Al-Hidayah. 

This translation is my weak attempt which definitely contains many errors, we request the reader 
to please inform us of any errors which could be corrected in the second edition. The following 
words brilliantly mention our weak condition: 

ids* Jjj id* jjP _j! : (J Jl3 Aaji (J bus*PL«jl AjI OaIj ^l : aIiI jjUJi iU.P Jl3 

Ai«^ JJi jA J y> 'dAj jJ-?"' <dl^ Id* ily jJ J ,Jda3' (dl^ Id* jJj 

(6 J ^ Aiiiz) 1 AM.«)ljUi 3^*h,l j jXyl 1 


^ Taken from c .^1 jjJJ' jyA) y U.?"' c^dil VI2—Pg 522-Maktaba Abu Hurairah Kharod, India. 



USj *^1 9jA ^ ijviLC ^^Js- olsS*Oij3 : Jl3 4ji idll 4^j ^^ytSLiJi ^U’^l tj^ iSjj J 

^(4—1—t^jlstjJlJ i^A.iS') 4jUS* jjP olsS*(j' J^ ,lk^ ^Js- t.A4i 


May Allah Ta’ala grant success to my parents, family and Asatizah. May Allah Ta’ala grant a great 
reward to our honourable and beloved Ustadh Mufti Masood Cassim hafidhahullah, who had 
directed my attention towards this Kitaab. 

May Allah Ta’ala make this treatise beneficial to the student of Deen and may Allah Ta’ala grant 
this slave first and foremost Ikhlaas, forgive my shortcomings and make this a means of success in 
this world and the hereafter. Ameen. 

Ahqar Muhammad Irshad Motara 
17* Zhul Qa’dah 1437 
2h' August 2016 


^ 23j22^ 





In order for a person to become well acquainted to the science of Fiqh it is necessary that after the 
Mutala of the Hashiya and the Arabic commentaries of a Fiqh book the Mutala of Shaami and the 
Urdu Fatawa books also simultaneously take place. 

After making Mutala of Lubab together with Mukhtasar Qudoori and Inayah, Kifayah, Fathul 
Qadeer etc with Hidayahs, the Mutala of the very same chapter and discussion which is being read 
from Qudoori, Kanz and Hidayah should be read from Shaami; this is because Shaami is a crux of 
a thousand two hundred years of Fiqhi research, it discusses the pertinent Masail mentioned in the 
books of Fiqh and the objections and answers to their texts. Many Fawaid and delicate issues are 
mentioned and it solves complex texts and makes Tasheeh when there are differences of opinions 
and this in turn leads to the knowledge of Fiqh to open up on the reader. 

Thereafter, the Mutala of these chapters should be made from the reliable Fatawa books. The 
method of making Mutala of the Fatawa books is that the contents of the relevant chapters should 
be skimmed over, whichever answer a person does not know from the questions mentioned in the 
contents than the book should be opened and the answer should be understood and learnt. When a 
similar text to that which is mentioned as a reference in the Fatawa book appears in the Darsi 
books than the students should be informed that such and such contemporary Masail are drawn 
out from such similar texts. In this way the contemporary Masail will be remembered and the 
students will understand the technique by which Fatawa are drawn out from the texts of Fiqh i.e. 
the Ijraa of the science of Fiqh will take place. The books “Imdadul Fatawa” and “Ahsanul Fatawa” 
are very beneficial in this aspect. 

Allama Shamsul Haq Afghani Rahimahullah has mentioned that the teacher should make Mutala 
thrice: 

Firstly to have Fahm. 

Secondly for Tafheem. 

And thirdly for Tasheelul Ifhaam. 

However, it should be remembered that immoderation is not a good thing. Laxity is when a 
teacher does not make Mutala at all and he suffices on Urdu commentaries. On the other extreme, 
is when the teacher presents every minute detail of his Mutala. Moderation demands that the 
teacher acquires proficiency over the subject at hand, thus the teacher should make Mutala as 
much as possible, however, he should present to the students that amount of explanation which 
will be sufficient for the student to solve the Kitab. The remaining Ma’lomaat will be retained by 
the teacher as his Sadaqa, when a student poses a question than the teacher will provide a 
complete Tashaffi Baksh answer from his retained Mutala. 


3 Importance of correct Nuskha: 




i) There are three Funoon which are necessary in order for Hidayah to be understood i.e. Usool 
Ifta, Usool Fiqh and Qawaid Fiqh. Allama Qarafi Rahimahullah (D-682 Hijri) mentions in Az- 
Zhakeera 55/1: 




He also mentions in his Al-Furooq 3/1: 


2) Mantiq is also a necessary subject, especially when it comes to the discussion of the Daleel, for 
this reason, one will not be able to solve the Dalaail of Fiqh as it ought to be solved without the 
application of the chapter of Hujjat in Mantiq. 

Principles of learning Fiqh 

1) Remember the Khulasat-ul- Baab (the synopsis and summation of the chapter). 

Previously a Matn would be memorised, however, to remember the Khulasatul Baab is its 
equivalent in our times. 

2) Remember the Qawaaid-ul- Fiqh. 

The Qawaa’id are of three types: 

a) Ummul Qawaaid (The core and principal laws): Those laws from which many other laws are 
derived: 


dJLiJb JjJJ 

2) Al-Qa’idah: 

ob ^ jSSi (j ^ 

3) Ad-Dhaabita: 

ob ^ ^ 

The above Dhaabita is found only in “Kitaabul Aymaan”. 

Note : There are 64 Qawaaid, 16 Ummul Qawaaid and 58 Qawaaid in Al-Ashbaah Wan Nazaair. 

In Sharh-ul- Majallatel Ahkaam there are 99 Qawaaid. 

Thus in total there are 163 Qawaaid in both Kitaabs. 42 are mushtarak and 79 are ghair mushtarak. 


Khulasatul Fiqh 

The Masaail of Fiqh are of five types: 

1) Aqaaid 

2) Aadaab and Akhlaaq 

3) Ibadaat 



4) Mu’amalaat 

5) Uqoobaat. 

The above five topics in its entirety would be mentioned in the first era and it would be termed as 
“Al Fiqhul Akbar”. In later times, Aqaaid became a separate Faun called “Hmul Kalaam” and 
Aadaab and Akhlaaq was termed as “Ilm-ut- Tasawwuf’ (refer to Raddul Muhtaar 79/1). 

Below is a diagram of the present-day taqseem of the various subjects 

(Note: The above three are like “Jins Aa’lee” and the below blocks of information are like “Jins 
Saafil”): 



Sometimes the above are Murakab (combination): 

1) Murakab of Ibaadaat and Muamalaat such as Nikaah. For this reason, Nikah is mentioned after 
Ibadaat and before Muamalaat. 

2) Murakab of Uqoobaat and Ibaadaat like the Kaffaara of Qatl, Yameen, Zhihaar and Sawm. 

3) Murakab of Muamalaat and Uqoobaat like Diyat. 

Jadeed terminology: 

It is mentioned in Al-Majalah-tul- Ahkaam-el-Adaleya that the Masaail of Fiqh may either relate to 
the Aakhirah or to the Dunya, if they relate to the Aakhirah than it will either refer to our Aqaaid or 
to our Ibaadaat and if they relate to the Dunya than this will be further divided in three parts: 

1) Munakahaat (conjugality) 

The Arab countries use the terms “Fiqh-ul- Usrah” or “Qa’noon-ul- Ahwaal-esh-Shakhseyah” while 
the Indo-Pak use the term “ Aa’elee Qawaaneen” or “ Shaksy Qawaaneen (Personnel Law) taken 
from the French word Le Statu Personnele. 

2) Muamalaat (Business and Commerce). 

This is termed as either “Fiqhul Muamalaat”, “Al-Qa’noonul Madani” or “Diwaani Qawaaneen”. 

3) Uqoobaat (Corporal Punishment). 











This is termed as “Al- Qa’noonul Jenaa’ee” in the Arab countries and “Fawjdaari Qawaaneen” in 
Indo-pak. 

The two divisions of Muamalaat; 

Muamalaat is divided up into two parts: 

i) Muaawazaat/remunerative: This is in contrast to Tabar’ruaat i.e. Tamleek and Tamaluk 
bela Iwaz such as Hiba (gift) which is Tamlekul Ayn bela iwaz ( ownership of an article and entity 
without remuneration) and Aareyah (to borrow an item) which is Tamleekul Manaafi bela iwaz ( 
ownership of an article and entities usufruct). 

Thus Muaawazaat is the Tamleek and Tamalluk of something in lieu of remuneration, such as Bai 
(Tamleekul Ayn Bel Iwaz) and Ijaarah (Tamleekul Manaafi Bel Iwaz). 

Examples of Muaawazatu Maal be ghairel Maal: Nikaah, Talaaq alal maal, Khula, Itaaq alal maal, 
Sulh and Qisaas etc. 

Some transactions and deals contain both elements of Muawazah and Tabarru, while others are 
initially Tabaru and become Muawazah in the end E.g Hiba bel iwaz and Qardh of Mithleyaat. 

Refer to the below texts: 

(Jjl j 4 ^ Ulil j j ijs J (J j 

^ j las' j 4.^1 (J (ilillll j AmJuj dJLiial 4j*i j ^ 4^j\a 4 4jj^ L^J^I 

' 4 -i ^ 


0J J J aAP iJS' las' j(^ ): jlx?d«l jaJi ^ j 

j t.^lj^*il fljb Olas^jAl j iaid i.^lj^*il fljb OlPjdl ijip 01 Ji^*ilj (J las'j Jj*5 ^ ^ 


"bw 


(846^845^-^^3I j eJjOall J jruJl vb-0U*il ^^US') 


^1 ^l^l 4^jbt4 frlaxtl 4 ^ ^jaII -iff jJ^j 4^Ij ^l^l 4^jbt4 ,&la;ul 


( 510 - 5 - 4 jlS}Jl Ohs'- jU^I ij). 

2) Amaanaat (this is in contrast to Dhama’naat). 

Amaanat are those transactions and contracts in which there is no Dhamaan (legal liability and 
responsibility) payable for possessed Amwaal on the condition that there was no negligence. 

Amaanat Sareehi are discussed in the chapter of Wadeeat and Dhimny/Ghair Qasdy (unintended) 
are mentioned in the chapters of Mudharabah and Shirkat. 

Dhamanaat is when there is a legal liability such as in Ghasab, Tasarruf fee milkel ghair be doone 
izne saahebe (transacting and handling the wealth of others without their consent and approval). 








Refer to the following texts: 

ij 'il ^ OU I 3 l OljU*il 01 (*^b 

03 b bJjXx)l jJ OU.aI' <^jO) (JUPb <b^ J\ij UiP ^L«i!l OUO^ lij& j: 4 jji 

^bxJlil ObgO^ <U£ J ObgO^ (j Ii 0 il 3 0 \ o .|‘r?il J 

JU ObU*il j-« J ^U*il 0 *i ^bjJl Obba*il (bsA?x^ l 3 l Obla*il j 

0 *i <^<x,aP OUO? oi4 0 U..baJl 01 ^ biyaP 14 >U& oijk j_J 

( 8-225 ^) i^pJrb Ajui^ i^ip 

Four Mutadhaad (opposite) terms. 

There are two terms: oblJl and oli?\i«(l. 

The former is used to establish something while the latter is utilised to drop and omit something. 
Sometimes the word ol 3 ^ is used instead of oblOl. 

Certain laws are restricted while others are unrestricted, the below two terms are used to indicate 
this: 

olJLjaJ j ol 3 *>U?l 

Refer to the below Ibaaraat: 

*A3 U j Jsj«iJb a~«.aj Ju Ju SJiLa OlS*U 01 U^a^l : 0*>C^1 Lusbs :4jj3 :j\;;^l jbJl jJ j 

j (J j iJiJjo Ji&o <u^j5' oia^w^l jl ol^xt^l ^ OlS'U J 5 ' 01 lon^.ib , ^Jills' 

^^(Lb j Ob*ij j Ol 3 *>U 9 l (J j blUa .4 (J*>U 9 j b 4 i 4 OUl^'il 

(240-5 :a«.(U)l Js^^OJb Jia-J U—jls^l jbJl) 

^*dl Jali&xil ^dJl ^ Cxjl^l c^l: o.^ljib ^iX^ail jdl ^^btll Jl 3 JajU^lj :<li^ 

lM^ ^5 <US U 01 *il Jjx 5 ^ OlJsl£xi*il jjbxi liS*j Jjx 5 4J 4J jjbJl 3 .J 6 j 

4J iUud .U^ lij& j (J*AkJl j 4 Aa. 0 Jl Jlift) 15 '^ Ju OJxic <t 0 U j ^^Jb ^l.Uj'il 

(jU^l 












<dSj cUb,; <Ud ^ 0\J9l£M)*il jl OblJ'il J5j j.4 j 

. <UJ\5' jl <lAXPl9 


(j^i Jjp Ob- aju*ji) 

j ills'4 ^*>LJi *bjixj *i j j*bs ‘Ubi oui ojjP jl ^U*il ob^ j 

j^jlall jij^^ i«^b»*Jl '■bkixJ Ol3^Us*ilj <ud <0*51 jj^ lil ^[3^^ 

(2~53^~ i3i^l ob—ijb^l obS*—ijluil) 

JjP: (^bll (j^ j j • Jj*^' AijLb j' ol^jLksll 0 OlS*U JS'01 : Jol^li 

ijor^S j UioJl js^^l j Jn!^' 


(6~448~*b«*<lill ^Jl ob—^^jjJl obS*— jd*b5)l 


jbgiill <uOj <b*i J^j^b J;;ix;dl iLli) CU>mJ OblJ*ilj ObJi... j>«*il 0*i ^*>LJl >b<i;u *i j 

jJjcdl Uilfl j olI?li-^*il ^ OlS^ JUill bi:i3 oli*>U?*il ia*>LJl i?^ JUisj ‘i dilJUi 

(5-118) 

The Ta’meemaat in the words of the Fuqaha are also from the for example: 

Three Talaaqs will take place when a person pronounces three Talaaqs; this may be whether they 
are given collectively or separately, in one Majlis or many Majaalis, in one phrase or many words 
are utilised. 

It is Wajib to have equality between ones wives; this may whether both are Baakira or both are 
Thayeba, one may be a Baakira while the other is a Thayiba, one may be older while the other may 
be more recent. 

Three portions of a Mas’alah and its division; 

The three portions of a Mas’ala are: 

1) Surat (scenario) 

2) Hukm (ruling and verdict) 

3) Daleel (evidence and proof) 

The Surat and Hukm are mentioned in the Matn while the Dalaail are found in the Hawaashi 
(footnotes) and commentaries; they are mentioned briefly in the Hawaashi and detail is found in 
the commentaries. The Fatawa contain the Intibaaq Khaareji (application) of the Masaail. 

Note i: The books of Fiqh are of four types: Mutoon, Shurooh, Hawaashi and Fatawa. 











The Mutoon and concise commentaries are suitable for Dars while the lengthy commentaries are 
more suitable for Mutala. The Hawaashi and Fatawa are utilised for reference. 


Note 2: The core books of Islamic Jurisprudence of the Mutaqademeen are termed as “Ummahaat 
Sitta”. They are the following books: 

Al-Jaami-us- Sagheer, Al-Jaami-ul- Kabeer, As-Siyar-us-Sageer, Al-Siyar-ul- Kabeer, Al-Mabsoot 
and Al-Ziyaadaat. 

The later Fuqaha had prepared the four famous Mutoon with the aid of the above six books. The 
four well-known Mutoon are: 

Al-Mukhtasar-ul-Qudoory, Al-Kanz-ud-Daqaaiq, Al-Wiqayah and Al-Mukhtaar. 

The Masaail which have been gathered in these four Mutoon have been taken from the Ummahaat 
Sitta; for this reason, the Masaail therein are either Uhaadi or Thunaai i.e Imam Muhammad 
Rahimahullah had narrated them directly from Imam Abu Haneefa Rahimahullah or via Imam 
Abu Yusuf Rahimahullah. 

The necessity for these four Mutoon despite the presence of the Ummahaat Sitta was due to the 
reason that the initiators of the Mazhab were mainly concerned about the extraction of the 
Masaail; therefore, they were not able to dedicate themselves to the refinement and polishing of 
the Mazhab. 

The author of Hidayah had taken benefit from the writings of both the Mutaqademeen and the 
Mutakhereen. He had composed his own new Matn entitled “Bidayatul Mubtadi” by taking 
advantage of the books “Al-Jaami-us-Sagheer” and “Al-Mukhtasar-ul-Qudoori”. 

The author of Hidayah had not made any changes in the texts which he had taken from the above 
two books. Furthermore, if there are any extra points in Al-Jaami-us-Sagheer which are not in 
Mukhtasar-ul- Qudoori or there are some differences with the text of Mukhtasar-ul- Qudoori then 
the author of Hidayah would indicate with the words: 

_(j j 

J J JsU)*il 5Jlj^ j j kjiA'' ti J 

J J ojihsl U J ojlsM U j U (Jl 

J laljj SJiiUS ’yy ^ U 01^ j 

:JJUjl Jl3 US'JJIj'Al j Js' 

4jla J 

(1-28 ij) umT 



Brief overlook; 


jji 









j ^Ux« j 4Jb^lJ;u j 

OUjJrt j oUS3l- 





































































I I 


\IM\ 






AmwJ jLxPb 


jy-b' jL^b 




I I 


^b) 


In the 3 scenarios, 2 will be 
mutlaq and 1 Mufassal. E.g If a 
partner frees his portion of a 
Mushtarak slave: 

1) Both partners are wealthy. 

2) Both are poor. 

3) One is wealthy while the 
other isn't 




Jl^\aa 


UJL 3 (3^ 

6Jj«J' ftLjai' Jj«j oL* O' j **^3 oJjOl J 

(402—2—^0^*:/' 1.^1)—jObajl Li o'jy* OLs 
lili Or* OJ-'' '-i-ft 

J^l ^ >* 

‘-j-'Lj— d^' 

(2-331 

^^... ‘ -ULa'l 1^1 lil 3LL« 

-kf).. .«UP djM9*2/l Ijjj j, J-i^' 1^' O' j... d?*^' 

(3-118 iJLSd' 


AiLOsl—' 

Jl 

^yr}-^ 

JaJjJ' 

aJU. 1 J ijidl 

c!5-^' J 












































































Notes; is when the Surat-e- Mas’ala is linguistically reversed. 

is when two Mas’ala’s are intertwined in some way. In the above example, both Mas’ala’s have 

mention of a collective transaction in which the minimum unit is known; however, all the 
components are unknown. The former deals with Mithleyaat (comparable items) while the later 
with Qemeyaat (divergent objects). 

Ma’koos and Mazdooj are existent in those Masaa’il which are Thunaa’eya, they can either have 
one Hukm or different Ahkaams. 

Another example of Mazdooj: 

(3—24“^;^' Swiss'— ajIjus) 

Ten ziraa is a specified portion and ten portions is an unspecified portion. The former comprises of 
Jahalat in the Mahal which is a cause of dispute while the latter does not. 

Eg of Mukhtaleful Hukm Mazdoojataani (Two Mazdooj which contain diverse rulings): 

01 ^ j ji j .ojU^I Oj^ la.4jc;4 01 j 0l0s.«j (J JS'l j 

ojUSOl J <ui& lJUxxA Ji'l ^ 


(1-226- ojU^l J U k^b—k^b^) 


From the above text we come to learn that if a fasting person consumes food forgetfully and 
thereafter he regards this to be an invalidator of fast than only Qadha will be necessary, this is 
because: 


J 'Ji> 

However, if one regards cupping as an invalidator of fast than this will necessitate Qadha and 
Kaffaara because: 


‘1^ J (0^ 

The reason for the above difference is that for one to regard insertion as a nullifier is a place of 
misunderstanding; however, to regard exiting as a nullifier is quite illogical according to general 
understanding. 

The following chapters have many examples of Ma’koos and Mazdooj: 


j3LJ.1 o*>L^ k^b—k^b—k^b—oj*>yi k^b—oljijl J k^b 



iThat which has no relation and connection to what is before it Isaalatan. From this comes 
the existence of J JjL^ 

For example: 

1) We have two questions (a) Is it masnoon to make Halq (shave) or Natf (pluck) of the underarm 
hair? (b) With regards to the moustache, is Akhz masnoon or Halq? The answers to these two 
questions are found in Kitabul Haj- Baab-ul-Jinayat 268/1. 

2) Is there Mahr for a married woman who makes suicide before intercourse and Khalwat? The 
answer to this is in Baabu Nikaah-er-Raqeeq- 342. 

Note: If two Riwayats of the Masaail Mustadrada are mentioned than the Fuqaha have mentioned 
the following principle: 


4j\j jjp (J ^ (jjl 4j\j (J ji^SUi.1 

OlS ’jA (Jjl (j jjSUil d\: ‘iw jbJl (j Jl3 


(4-22-juii ij) 



The Third Portion; Ad-Daleel. 



Note; When the Dalaail Naqleya are mentioned than the application of the principles of Fiqh 
should take place. Hence, if a verse of the Noble Qur’an or a Hadeeth is mentioned than instead of 
a making a word by word translation the following should be stated : 


jaJI ojLib ,idll olsS* jl JJi 
























































ojLib j' 


Ujij IJa j " ,ja^\ 3Jl?- (J bi j ,l^j«^ljU3 dJLul y> :j-oJi! ^*>L*Jl <uIp <i!jij 014J j 

(3-338) <UjL«j 3 j«^jjl ^O-i^lj 4 JLvas 3 b 


In the case when the logical proofs are mentioned than practice should be made of how to place the 
Muqaddamaat in the correct order and thereafter deriving the Nateeja (result and outcome). This 
procedure is normally explained by the author of Inayah, Kifayah and Muhaqiq Ibn Humam 
Rahimahumullah in his Fathul Qadeer. 

Note; 

Allah Ta’ala speaks high of logical proofs in the Noble Qur’an: 

(83 ^bb*il) fbiJ j«->Ajj 1 bsUjT oJLh j 

The above praise is due to the Naqleya and Aqleya proofs which Ibraheem Alaihis Salaam was 
granted: 


blialM) <0 JjAj ^ U id)b jt^l 'i j j 

1 01 j^-iP cJi" 

j*»J lijs" = SQ J 


Note: An accepted principle and concept is taken from various Naqli proofs and this is sometimes 
given preference over a solitary Naqli proof such as a Khabr Wahid. Thus the “Hukm Kulli 
(universal ruling)” is given preference over the “Daleel Naqli Juz’ee”. 

Furthermore, sometimes the Fuqaha mention “This ruling is Khilaaf (contrary) to Qiyaas; 
however, we have left the Qiyaas due to a verse of the Qur’an, Hadeeth or Ijmaa and we have 
practiced on the Naqli Daleel”. 

From the above statement a doubt arises, is it necessary for one to practice on a Naqli Daleel that it 
should not oppose Qiyaas or that the Qiyaas does not contradict the Nass?. 

The answer to this doubt is that the meaning of Qiyaas in this context is that of a Qa’idah Shar’iah 
which is derived and supported with many Nusoos. Thus in reality it is not a logical proof but 
rather it is the crux of many Naqli Dalaail. The below famous meaning of Qiyaas is not meant: 

This has been mentioned by Ibn Humam Rahimahullah in his commentary; refer to Kitaab-us- 
Sawm 264/2. 

Thus in conclusion, the meaning of the above statement is that eventhough the ruling is Khilaaf of Qiyaas i.e 
contrary to the accepted Qawaaid of Shariah, then too we had made an exception to the general Qa’idah due 




to the Kaas Nas. This practice of “Istithnaa” is called Istihsaan. 




















Notes; 


idsljuil j Ji^l fSJb JsljLil: (JjUjlj J iUs»*i*ilj 

(3 :yikJlj 01^*^1-3-269 i*Aki' oV :j^' h) 


Refer to below text of Hidayah wherein the term “Istinaad” has been used: 


(2-519 — *i ob—olsS*)... bb-b dUll j 


4.^^ kiljjjli...J^*ii Ctdj (Ji i>uimw 4 <b*i 
^2 — 55^ — 43^»»Jl t3jbwtjl ba 

(3^ ti ‘^j c-jb lijs j c«j 4^1« o*i 


(2-462 — 4 ,. 4 *J (3^ •bjJl t^b-(3byi!l 

Also refer to Baab-ul-Murtad 21/2. 

The third taqseem discusses whether the ruling is explicitly mentioned in the Qur’an and Sunnah 
or is the ruling deduced by the Fuqaha. Mansoos laws are called Jyw ^ and the Mustanbat laws 

are called J3> ^ 

Both are Waajibul Amal, however, the former is loftier and holds more strength to the latter, it also 
does not have the possibility of change contrary to the latter. 

First type of Daleel; 

The Daleel in which the Nateeja or Naqeedh Nateeja be’aynehi is not mentioned is called Qiyaas 
Iqtiraani. It is called Iqtiraani (to join) because two Muqadamaat are linked together in order to 
arrive to a conclusion. The first Muqadama is called “Sughra” and the second is called “Kubra”. 
Each Muqadama has two parts i.e Maudoo and Mahmoo. Thus in conclusion, there are four parts; 
two portions are repeated while the other two are not repeated. The repeated portions are called 
“Hadd-e-Awsat” (it makes the Kaas into Aam and is the Illat of the Nateeja). 

An example taken from Hujjat-ul-Allah-el-Baaligah is the following: 

«.lJU3*ib jj^U fi.LJ*il (JJJt 


The Hadd-e-Awsat in the above example is the Maudoo in the Sughraa and the Mahmool in the 
Kubraa; thus this is Shakl Raa’bi. Once the Hadd-e-Awsat is dropped than the Nateeja will be as 
follows: 










Had-e-Awsat has many other names such as: 

1-5^^—~ i ~ tw——Ji^ b—b—Oj U1— 

(^lg;Ll ^L*(l 4jlj^—01j*b jjl (J”?^ iji (Jl 


The Four Shakl’s; 


( 97 - ^1 j<i(?"''^^ 4 a{jI JiMijJl jU^b ^]^c«^i>b!X4iIi j 


Shakl-e-Awwal: The Hadd-e-Awsat are both in the middle; the Mahmool in the Sughra and the 
Maudoo in the Kubraa. 

Eg: 


IjijiS*<b ^ OlS*J \y'^ ^jj.J«l 01 “1 


4 j^ 01_^1 


Ibjl \-Jaj ^ <U4 j <u,« 


( 2 ~lO 45 ~ 0 '^' 


lobl 1 ^ 

(574“2 -ji^i ^Url ) 4iil “tis ^^liT j ^^liT jLifl Ul-w« (^iT ^ 


(581-2-jbi^l si*>Li«>l ^b-j^l dJLUU •i jyla^lj... -i 


Shakl-e-Thaani: The Hadd-e-Awsat are both in the end; the Mahmool in both the Sughra and the 
Kubraa. 


cpv ^ J J^' -' 


1*Xa — 


•iljpOwa idil jjp y^*b j,4 J .i5j«is.4 5^1 


<u^l J^*b *i «iu^ — *1^^!^ 













(2—205) ^l^Jl tjjJ^ (jjsj b^l^l j j^l^Jb (Ji-^ '*bs 


^\^Jb \jA'.i^jk^ 

^\^Jl (JjJ^ '.iSj^ 

ijjfe iS 

Shakl-e-Thaalith: The Hadd-e-Awsat are both in the beginining; the Maudoo in both the Sughra 
and the Kubraa. 

j jk" JS* —1 

(286—2 jj^aSi ^i^i) 

(j djy : ^^LiJl J\i j...4jj^ (3 <blj^l 'i' — 

^jbJi ii4 c.>iigi ai 4^jjji 0*if" (idil its^j J-ia) \iSy^ 

(dJljil (a5;>-j^l t^l) j '-iSj^ 

^jAjIaII Iiii4 

(402-2-^^l t3*>U? ob-t3*>Uajl oUT) 

Shakl-e-Raabi: T he Hadd-e-Awsat is at both sides; the Maudoo in the Sughra and the Mahmool in 
the Kubraa. 

iUil jJii ^ilsi ^ j <u^i (Ji^a “Uil ^ 

4^1 ^ll^l J,4=4^tyU 

oj^l j^;.4 J5' 

^\5*^baUJ\i =4^s5Sj 

-2: J-ia)' J J-Ai Ob ,ji-Jl obr)JbA)l ^ JbAJl Jb^ J ^U*il Jau Ob ^b j 

(578 











L^-J^ Jl^ J>?^' <^') 


ojX,4 (JUajl J\^ J*j^' L^') '*^ •‘'^* 5 !^ 


Note: When a person endeavours to find the Nateeja than the focus should be directed towards the 
Umdatul Kalaam (Mahkoom Alae), one should not pay any attention to the Fadlatul Kalaam or 
Tawaabeul Kalaam (Huroof Jaarah, Huroof Sila wa Rabt and Mansoobaat etc). However, it is 
necessary to keep the Harf-un- Nafee and Harf-ut- Tab’eedh together with the Nateeja, as they will 
be part of the Nateeja. 

Occasionally some changes will need to be made in order for the Tarteeb of the Muqadamaat to 
become clear, refer to the following example: 


j jOj <b iji ^ <Ud tSj^ J ^ 


(584-4 :ObJLjl Jjl ) 


^j-Ai)b jjilal.1 j joj <b iji ^ :jyw)l ^ 


Note: When the Hadd-e-Awsat contains a Dhameer or an Ism-ul- Ishara than by identifying the 
Mar’jaa or Musharan Ilae the Lafzy repetition of the Hadd-e-Awsat will become clear. 

The condition of the Ashkaal Ar’ba’ah 

With regards to Kammeyat (Kulliyat and Juz’eyat) it is necessary that one Muqaddama should be a 
Kulli. Secondly, with regards to the Kaefeyat (Ijaab and Salb) it is necessary that one should be 
positive. Thus if both parts are Juz’eya or both are Saaliba (negative) than the Nateeja will not 
become clear. Allama Muhebullah Bahaari writes in his “Sullam-ul-Uloom”: 


Sometimes some alterations and adjustments to the text will be required in order for the Ashkaal 
to be correct. 

01 *il Jj*il jij^^ (3^ : <dj5 

^ (3^ (3^ J jjh 01 j-*s^*ilj Jj.g.^1 4 JL«i 


(336-8 


Note: Whenever the above conditions are found than the Nateeja will always be correct, however, 
when the conditions are not found than too it is possible that the Nateeja comes out correct or it 
may also come out as incorrect. 

Dr Abdullah Abbaas Nadwi has written in “Tafheem-ul- Mantiq” that there are two conditions for 
Shakl-e-Thaani to be correct, in their absence the correct conclusion cannot be found across the 









board i.e the correct conclusion could be found in some words; however, if other words are used 
than it will be incorrect. 

j dJUli Icli.. 01 j JJ*di lijs j 

*i j o\yufi jjSall JJaJl lijs j a\yufi 01 4jl ^jhw j , Jj*^' J.^«iJl 

(J ^jrt<£il>l ^sjl 01 j 4^l0ajl ^*t2i , ^Uj*il , SJL^ olyo^ OjS^Jl^ ij Jj*il J*ia;wj*il 

OJJJL! 4^ joSlil jAyO^ 0*ili-l JOM 

(ojAli jjl ijS^ ~53 <J^ jj^l ^ OjJs>Ul.lj obT) 


Therefore, if the conditions of the Ashkaal are not present despite the correct Nateeja being found 
than in such a case it will be Shakl-e-Awwal with regards to its Haqeeqat and Maadah, eventhough 
it will apparently be Shakl-e-Thaani or Shakl-e-Thaalith. 


Apy.^\ 




aJ^\ jI a^I aJlJI 

^liJi J^i 

A,jJ^l A^^l jl aJLwJI 

dJliill Jil^l 


Thus if the Nateeja of Shakl-e- Thaani and Shakl-e- Thaalith in Hidayah is “Mu’jiba Kulleya” than 
the interpretation will be that the statement is Shakl Awwal with regards to its Maada, even though 
it may be another Shakl with regards to its Surat. 

The seven scenarios of the Ashkaal Arha’ah; 

The author of Hidayah Rahimahullah does not always mention all three components i.e Sughra, 
Kubra and Nateeja, but rather he omits one or two components. Allama Ibn Haajib Rahimahullah 
mentions: 


14 jt-Uil ^u^l ai j 


•b; li-a : j Olj 4j*i lijs : (^jv^li ,14 j*htL! OUsjJl ^jaj> t^a^l jJ j 

: (Jl*J 4jj3 <ua j Olj JS* 
dill ‘il SiT OlTyj)) 

("75 — lljlsUjl j SQ J 4A]«1 a i|‘r?fr Oii^l^ ^1 

dJUall J " j.oi-lS'Uy- J (^‘b-l Jl^l tl^aiJl oiU' 

"j«ipl dillj ,objri t^iJl (J' ^ 1^ 








(123 j' 76-75-1 : >ujl ,50 : 


Thus seven scenarios are possible: 

1. All three components are mentioned. 

2. Sughra and Kubra. 

3. Sughra and Nateeja. 

4. Kubra and Nateeja. 

5. Only Sughra. 

6. Only Kubra. 

7. Only Nateeja. 

Note: The last scenario can only be conceived mentally and not literally. Hidayah and other 
commentaries do not suffice on the Nateeja/Da’wah without mentioning the Daleel. Thus in reality 
there is six scenarios and not seven. 

The following are examples of the above six forms: 




(224-1 : Ob- o*>Uj> oUT :ibl^l ) " 




o^bvsJl 




:4j;s5«jl , jjxab.al.1 jjSU.a—2 


OjLb iaju^ j iLfi 4 iiJl O'i , cdaA.«» 


j 4^iJb <ui& 1^5*43 ^ ‘bu bbU 01 j 


(440-2 ^b) 


iLfi 4 iiJl 0*i 


0 _^b JaiO 0*>lvajl 


Oj!>b -k^^J AiiJli 


: j jk>^\ —3 










(411~2 ojjP ^ J 

Oj^ J^ ^ J 




! •^sai ^j*<i(?!l ^ 


(J*>Uajl ob , (J*>\iaJl olsS* ) . J_^jJb <uip 4j*i ,4^ ^ CUU-i lil CJl : Jli ^ j 

(364-2 


e.(^^«iJl dUi (3^' J 


iJaiS c5;!^' ji^*b«—6 


.i3^ fbi 01 j oO^l fbi 01 : jb^b t^jLilli OlS*j oJlS*jl Ijl^ <bl Idjp ^b j 


" j.<oil 14 ^ 1 ^ (3Utfj*il 0 *i j^l ^ 5 ^ o*X^l lil j (<iLi*j) 


(35-3 


j^l i.^ 14^1^ ciu<?j*il 0'if:(^jjS’ 


(,jufi^ lijs 0*i :(i-3ji^) iSy^ 

Note; The third scenario (the Kubra is hidden) is the most common form mentioned in Hidayah, 
while the fifth scenario is mentioned the least. The reason why the third scenario has been 
mentioned the most is so that the student learns how to draw out the Kubra in the form of a 
“Qa’idah Kulleya Fiqheya”. 

Two Muqadamas will be mentioned while the second will have a Faa which will be the Nateeja. The 
Kubra in reality is made up of two Mahmools i.e the Maudoo of the Kubra is the Mahmool of the 
Sughra and the Mahmool of the Kubra is the Mahmool of the Nateeja. Thus to derive the Kubra is 
quite simple, as both portions are mentioned in the sentence. 

(Note: To identify the hidden Sughra is the opposite of identifying the Kubra). 

An example of a hidden Kubra: 


(36—3 :^Jjli jb^ s^bS*) 14 ^ C-Mpj *>\i (J'bw jb^i 







532—5 :3jUp) f|^^«iJb ^JibtLlj '-iSj^ 

Note; The commentators of Hidayah such as Inayah, Kifayah and Fathul Qadeer make mention 
of the Kubra. 

Note i; 

Qiyaas Iqtiraani commences with the Huroof of Ta’leel i.e Laam Ta’leeleya, Haytho, Hatta and 
occasionally with Maf ool laho. The Laam of Ta’leel comes on the Asl (core) Daleel while the Daleel 
which is Dhimni (peripheral) sometimes has a Laam, however, usually the remaining Huroof are 
used. 

The below example contains a Laam on the Asl Daleel and a Maf ool laho, Harf of i' and for 
the Dhimni Dalaail: 

jjs il , <u jP \jj^ (3b^l ^ d\ Ua^l ij 01 Ul j 

(6iS~ 4 i.^b ,obaJi oU^)^ ,<ud 

Note 2; 

The Harf “Faa” will appear on the Nateeja of the Qiyaas Iqtiraani. 

y>^ *ihs.4l 4,1*3 (J' 

(196-3 *b*j' J J ^b cJb , ^UT) 

(^66— 'y'- (J Ohs' , 4),4 i^^ ^J.J<4jl 4^b^ 

Note 

The Muqadamat of Qiyaas Iqtiraani can either be Qadiyya Hamleya or Qadiyya Shartiya. 

Eg of two conditions: 

4,U-j iS ^ ^ 4ill J,a J , 4 jj^ 4ill ^jS7 ^ 

(2032 Ui-1 j*ij ) (J f’br to tpb cT^) 

OtS*jUtf ^ Cy* fb43 J ^tC 4^L3 44U^ 01 j^'jll OlS^01 J 

(551-4) iJLft las'... jjbJi J oJJiS'OlT jj J 4 ,.,jL) 4Pb... jAijJl 

^aJl j j^^l (0*1^' ‘tf'bli : 4^tyy 

Refer to the following pages for examples of Sughra Shartiya: 

Hidayah- Kitabul Buyoo, Baabu Khiyaar-esh-Shart 45-3. 





Note a: T he extraction of a hidden Muqadama. 


Sometimes a Qadiyya in the Qiyaas Iqtiraani is Mahzoof, an example of this is found in the 
incident of Namrood. 


c.^1 j lit 






The answer to this claim was: 


(258 ®j^') y ^4 J .4 jj*wwJb idil 01 


This could be phrased as: 

Ojj j^bJl j j*wwJb 01 


^ y. CwJ CJl :<i^t^ 

In Shakl-e-Thaani it will be as follows: 

1 yA b (4 j j y i^i y^ cji u 

(JjJ CJl U : 

Example 2: 

cO* ls^ J ((•^ J L?^) 

^bc4^ S’^y^ yA J ‘bl^ ^ ' obP 


(9I: ^bb*il) ‘J frl^ t^jJl ols^l Jjjl :(Jbb sdil JU3 


^^«0bJl ^ji^dl^ c^b^il ^ 3 ; y ^, (^^^***^1 


ob;^! <utp Jjjl j~^l y^o 


The Naqeedh of Saaliba Kulleya is Mu’jeeba Juz’eya; therefore, the rejection of the Yahood with 
regards to the Nubuwat of Nabi Sallallahu alai wa sallam is baseless. 



Note g;; 

It is not necessary in Qiyaas Iqtiraani that both Muqadamas be mentioned together. 
For example it is mentioned in the Noble Qur’an: 

(219 : ®^') jiS 

(33; ^•ii j jk; u j ^ u ^1^1 ici" y-T j j 

By joining the above verses we arrive to the Sughra and Kubra: 

J f' 


fir" 




In is mentioned in Baab-ud- Tadbeer: 




Thereafter, after many lines the following text is mentioned: 


(473 J 472-2 


Thus the Nateeja will be: 


•i Jlkl 


Note 6; 

It is necessary that that Hadd-e-Awsat be repeated in Qiyaas Iqtiraani, if it is not repeated than the 
correct Nateeja will not be found. Refer to Al-Mustasfaa of Imam Ghazali Rahimahullah pg 50 and 
Raudatun Naadhir of Ibn Qudama Rahimahullah 65/1. 

Together with this, if the Hadd-e Awsat is repeated in words however not in meaning, than too the 
Nateeja will not be found. 

For example: 


✓ 0 

xkLfr JS" J iilp 
Jait JS* : 

Allah Ta’ala mentions in the Noble Qur’an: 

(23 ^ J IjJjs) 5*^1 ^ J ^ dill jJj 


Apparently the Nateeja will be: 




j Ijj yii jj j 


However, this is not correct. Hadrat Thanwi Rahimahullah mentions that the meaning of the 
Hadd-e-Awsat is not repeated. In the first sentence, a listening which is accompanied with 
acceptance and effect is meant; while in the second sentence the listening refers to a listening 
which is non beneficial and one which has no effect i.e their ears hear while their hearts are deaf. 
Thus with such listening there can be no goodness. 

Sometimes the Hadd-e-Awsat is not repeated in words, however, it is repeated in its meaning i.e.a 
Mutaraadif or Mutaqarib word is used. In this case, necessary changes will need to be made in 
order to achieve the repetition of the words. 

An example of when necessary changes are required in the Sughra: 

With regards to the Mas’ala of when a Hakim or Qadhi implements the Had or Ta’zeer on a person 
and in the process of the Had or Ta’zeer the person dies, than in such as case there will be no Qisas 
or Diyat. The below Daleel is mentioned in Hidayah: 






An example of necessary changes in the Kubra: 

(183-1 ) jAll j tUJl ui*i J cySC J 


fUJi : iSy^ 


jvil'j 




fUJi j , fUJi j :JJaJi3 


The Second type of Daleel; 

The first portion of the Qiyaas Istithnaai will be “Qadiyya Shartiya”; if it is Shartiya Muttasila than 
it will be called “Qiyaas Istithnaai Muttasil” and if it is Qadiyya Munfasila then it will be called 
“Qiyaas Istithnaai Munfasil”. Imam Ghazali Rahimahullah has kept the name for Istithnaai 

Muttasil “fpJ” and for Munfasil he has termed it as “jju;”. The reason being that in the first portion 
of Muttasil there is Luzoom and in the first portion of Munfasila there is Inaad. 

According to the Mutakalemeen, the Qiyaas Istithnaai Munfasil is called j 
(Refer to Mustasfaa pg 49 till 54 and Raudatun Naadhir pg 25-74. Asaasul Mantiq 120). 

Thus the exercise of identifying the Illat is termed as jv~Jl and (i.e preserving certain 

Awsaaf and discarding others). Thereafter, to determine whether this illat applies to other 
Juz’eeyat or not is termed as 

For example, it is mentioned in the Hadeeth: 

Thus for us to ponder whether a person who speaks ill of Nabi Sallallahu alai iva sallam, denies 
the Khatm-un- Nubuwat, utters words of Kufr or does actions of Kufr will be included in the above 
narration or not is termed as Tahqeeq Manaat 4 . 

Another example is that whether alcohol is Haraam or not, if the alcohol which is derived of red 
grapes gives off a foul smell than its Awsaaf are usually the following: 1) It Flows 2) Has a foul 
smell 3) Has a red colour 4) Intoxicates 5) Has froth 6) Is made of grapes 7) The Haraam drink is 
contained in used utensils. 

From the above characteristics the fourth wasf i.e the alcohol intoxicates is the only quality which 
has the ability to be the illat. 

An example in Nahw which has been given by Allama Suyuti Rahimahullah is that the word 
Marwaan is either on the scale of Fa’laan, Fa’waal or Maf aal. There are no examples found of the 
last two, thus the first is stipulated (Il-Iqtiraah 477) 








In the same way, the word Ajwaf could either be on the scale of Af al or it may a past tense, present 
tense. Ism jaamid. Ism Tafdheel or Sifat Mushabiha. After due thought it becomes clear that it is 

Sifat Mushabiha, this is called 
The below is an example from Fiqh: 


(634-2 oUT) 


(Asaasul Mantiq 173) 

Furthermore, if there is more than one Wasf which has the ability of being the Illat than to select 
one is regarded as 

Lastly, if there is no mention of any Wasf which has the ability to be the Illat in the Nass and one is 
in need to specify an Illat from elsewhere than this practice is called 

Thus the ruling in Tahqeeq and Tanqeeh are attributed to the Nass and not the Mujtahid; together 
with this, these two are not Qiyaas Fiqhi while Takhreej is regarded as Qiyaas Fiqhi (Refer to 
Faidul Baari of Allama Anwar Shah Kashmiri Rahimahullah Pg 58,60 and Al-Madhkal Ilaa 
Mazhab Imam Ahmad Rahimahullah Pg 142,143). 

In Qiyas there are two main principles: 

Firstly, extracting out the Illat which is the Asl. Secondly, Ta’diya of the Hukm which is the Faraa. 
In Tahqeeq Manat and Tanqeeh Manaat the Shaa’ri has fulfilled the first principle of Qiyas; in all 
aspects in Tahqeeq Manaat and in most aspects in Tanqeeh Manaat while the Mujtahid has only 
made Ta’diya and Tatbeeq. However, in Takhreej Manaat the Mujtahid executes both principles of 
Qiyas. 

Tahqeeq Manaat is the strongest from the above three types; thereafter is Tanqeeh Manaat and 
finally is Takhreej Manaat. 

The art of identifying the rules of Manaat is an extremely important issue in the science of Islamic 
Jurisprudence. Allama Ibn Humam Rahimahullah states: 

ojhs^ j OlltfLa (j Ojlai Cy* 3 

(320-3 ■. y.ms 

4J OjS' j jiall O'i OLmaSI ^ jl 3 

(344-3) OUalb jLcy lil ojLtf-b ^1 •i dUi 






J ,JaA5 ^ dUi J ,0dA\ Jl Jj JiLJl J^l^l J dUi ^ j ,V>*r' Jd> ^3 

(319-3 : jjdajl <0 , 4 jULl (Jl L« 5 jIp Jid^*il (J 

Refer to Fathul Qadeer 270/3 for another example wherein the word Manaat has been used. 

Therefore, in Tahqeeq Manaat there is no need to extract the Illat and make Qiyaas. An example is 
that the ruling which is pasted on the followers of Musaylama Kazzaab and Aswad Unsy is the 
exact same ruling on the followers of Mirza Qadiyani. This is Tahqeeq Manaat, the matter is clear 
as daylight; there is no need for Qiyas. 

Two methods of deriving the correct Nateeja from Qiyaas Istithnaai Muttasil; 

If after the Istithnaa there is Ithbaat of the Muqaddam than there will be Ithbaat of the Taali in the 
Nateeja and if there is Nafi in the Taali than there will be Nafi in the Muqaddam of the Taali in the 
Nateeja. 

This could also be re-phrased as: 

^3^y> jjp" frLdUal 

The condition with regards to arriving to the Nateeja in the Qiyaas Istithnaai 
Muttasil; 

It is necessary that the first portion be “Muttasila Luzoomiya” and not “Ittifaqiya”, and if the 
Muqaddam and Taali are Laazim Musaawy of each other such as the rising of the sun and the 
existence of day than the Nateeja will be found in all four scenarios. 

If it is not Laazim Musaawy but rather Laazim A’am than the Nateeja will only be found in two 
scenarios i.e istithnaa Aynayn and Istithnaa Naqedayn. The author of Hidayah usually omits the 
Muqaddama Thani in order to sharpen the mind of the reader. 


To omit one Muqaddama of the Qiyas Istithnaai. 

Similar to Qiyas Iqtiraani, the second portion of the Qiyas Istithnaai is usually dropped off. 

Hafidh Ibn Qudama Rahimahullah (D 620 Hijri) writes: 

jLA*i Ul j tal *i jSdJ J U (Jl ^L.31 ij j 

iljj j jA J 4j*i <t5^j (w.4s " : (Jjtfijl JjiS*(J (wJUil J lal UjitAl ^ (jcwdiLl 

yj : (JUj dill Jli ,lij6 OT^l 5Jil jiSl J " 3^ 3 3j J " iadiil 

1^1 US'4x4 OlS'^ dliiS'J 4 j ^ U.^1 4ji)l *il U.^9 OtS' 




ui j j )(Jj*^' Ju^*il •ii ^ ."^L^ tA^' (J' 

, 4 J 'il^^cutil j 'iUi»^l ^jW ^>1^1 ^Jj (ilJLi^ j 

iX^I ; f“-J^ ^ 0 j^ j i^ (^>X^\ O^lp J , ^ 

idllj c^iJl (J) ^ji ^ ^ ^ikil ^jgjj 'i j ,j^\^\ji\jP’ 01^ 


(122: jiaAl jl 76-75-I :>U!l i^jj) 


^ OlS' <0*^ <ui£i) (j ^ <^>^) (J) (j ^ 015' <Ul *ijii9 : 01 ji)l (j J 


(«lU^ •Xif’ <153(5 “l^s ^ (•■^'1^) <US IjiA^^ 4 il^ j^ ijA 01^— 


(^b b&j^jj Iftj^ji^ U ^1 s.'iyt 015' jJ 


; dill <U^j Jli j... J5'l l^b 1^5^ 01 j J-^ *1^ d^xjjOJli lb.4iP <tuk~«xil ^lOJl 5ijd 01 j ;^l>b^l (J j 

.o*>L^I L^h ij 0jl^IaJl5 ' OLmuJI jOdu C.>lg5«<> ll Ji^XiU ll^jOi CJ15'^ 0*i j. .. iS 

(435-4 :C'’'^'^' v'kS') 

Ji9x.ll ll^jOi Oj^ *>\3 ,0L>«4J1 jidu .kl..^) *i l^d^ ;4^b^li 

Note; It is not necessary for the Muqadamaat of the Qiyas Istithnaai to be mentioned in words, 
but rather indication can be made towards it or it could be mentioned Ma’nan and not Lafzan. 

J ^j^Ual ojjt cu^ C)j^j (0^ jAAfijl JjbwMa J 0j^5a^ <i;4^^ <u04dJl ojjt *i 01 <bl ^t-^l j 

<bl^ , 0 Jii 5 ^ j j , jt^^l 10 j& CiMib <bL 5 lOjfe J^U 05 ' : 

•M •>! 

(^a^l ^^1 d^j^lili jl_5^l c*5b jljAl u05'j oj^jjl c*jb tjj^jjl ^^gtp ^Ua!i Ji Ui5'" JjS 

(60 (^jOsyxjl) jjioOasil (Jdjlsd ‘Ufill Jj-.tfl Jjl-^ Oj^ Ja^*lJ' 

A famous example is found in the chapter of Khiyaar-ush- Shart i.e whether the commodity enters 
into the ownership of the purchaser when the Khiyar is for the purchaser. 

The proof of Sahebayn Rahimahumallah has been mentioned: 

^^j.0Jl (3 4 j bJ *i J , 0JJl.a Jl ^Ij Oj^ ,<^^uiJ«l tiOLta (3 J^bj ^ jiS ^tJl 0«LL« ^jp 1^ ‘b*il 







(30 J 31-3 M ‘r'V 

(3 <b Ul tX^ 'i j tiiXiliA 'i (3 3^*^ ^ ^ <Xa^ 

((j*^ ixUu 3' (J'j3' 

dJLU (3 4 ^b^l 9 

The below is the Daleel of Imam Sahib Rahimahullah: 

3 xj J- • -“^'j J^j kiJLU 3 0*ixJl 4^i« 3 ‘'^V ,X^I.a jp ^ 


X^lj (liiia 3 0*ixJl <^juii.l dJLLa 3 :<Ua 5 l^s^ 

3 xi 3 ^^ <x^ij 3 

dilla 3 3^*^ 

It is not necessary to mention the Harf of Istithnaa (Laa’kinna) in Qiyas Istithnaai which is for 
Istithnaa Munqati. Imam Ghazali Rahimahullah states; 

4^xm9x^ o*>L^I ojjt 01 j jj^laxA o*>LaSI oXa CJi^01 

(53 • 


The third type of Daleel; 

The Fuqaha interpret Tamtheel as Qiyaas and give the following definition: 

4 jwi^ xUj ^^13' 3^*^' c>* (*^^' 

Below is an example given in the Noble Qur’an: 

( 59 :01 lJ ^_J^5® (0^ ^ ) S^l y 1 3X4^ XU^ ■Xif' 


Hadrat Aadam Alaehis Salam 

Mushab’bah Behi 

Hadrat Eesa Alaehis Salam 

Mushab’bah 

Illat Mushtarikah 

Hukm of Allah Ta’ala 

Hukm Mushtarak 

To be a slave and not God. 


The below is an example from the Hadeeth which has been presented by Hadrat Shah Waliyollah 
Dehlawi Rahimahullah: 










"<UP '■ ^ OtSl <U& A^n^Ai OlS' ji <li^ <U.4 j 

(312-1 : 3 jijlJl idil 3 ^s^) 


Hajj 

Maqees 

Deen 

Maqees Alai 

Illat 

The Asal becoming incapable by the performance of that which is Waajib on ones 
Zimmah. 

Hukm 

The permissibility of the performance from the Naa’ib (representative). 


There are four components in Tamtheel; 


1. Maqees 

2. Maqees Alai 

3. Illat Mushtarakah 

4. Hukm 


Hidayah does not usually mention all four components; however, the first two components are 
usually mentioned. For example: 


(498—4 olsS*) j ‘djli 0*i j 







Jip iLJ 

1*^' 



The Maada Asleya and Anaasir Jawhariya of the Dalaail Aqleya Thalatha (Iqtiraani, Istithnaai and 
Tamtheel) are one. Therefore, due to a slight adjustment one Daleel could be converted into 
another Daleel. For example, that which is the “Hadd-e-Awsat” in the Qiyas Iqtiraani is the 
“Malzoom” in Istithnaai and the ‘That Mushtarak” in “Tamtheel”; accordingly, the “Maudoo” in 
Iqtiraani is the same as the “Malzoom and Laazim” of Istithnaai and the “Maqees and Maqees 
Alai” of Tamtheel. Therefore, whenever there is the possibility of more than one Daleel than the 
student has the option of choosing anyone. 

Note; 

The author of Hidayah sometimes mentions the Huroof of Tashbeeh, while at other times he 
mentions the Segha of Tashbeeh and the Usloob of Tashbeeh. 


(375-2 ob-i*>UaJl oUT) 













Jljj iUJl 


^J\ t3*>Uajl :^l 

^ 1^ i ll^iil C^UiXpWkwA ^ 

^j^\ 4 ju.(js)I j iSjJb\j OjJJC jJb ,i^j»S\JiJJ \i*>\^ (J jj^ J , *il' i^J^\j 

(280-l:Ob\Jr' Ob ,^\ oUT) 

(113-8 ^iS Oj'C^lj < 0\3 j 

Oj^j <bb^ ,4.0l3—^ <Lp^I JsiiJ iObiXMs.4 

^jJl J^*b *i j j^bJl <Uil 3 , j'j^ ‘b ^ J J J 

(25-3 : £^' <Ud ^liJl ^bLl <blM 3 4 j < 0 *^ ,<U^M.nMib 'il ci 

4 . 4 ^ J b&j^ <ui& j...<Ua bJjJl i._M*J C<^ OJt^l 43 >U^ 0 \i olp^l 0 \i , bJjj 0&\^&3 <tJ\^ lj ^3 J 

(476-2) JJ>^' ^ J <b*i ,uaJj 

4 Ji)^j A.vg<l)lj oJ&bJl ^ ji£_ 4 . 4 -wP <b*i lA 'i y^y iS ‘^J (oUaa .^jm 4 ^I <Ud J o^j (^ii.lJ j^ 


(201-1 :jlS})'j 0^1 J Ob ,SIS})1 obT) 


Note: In the above Ibaraat the words “ob*^” have been brought as an Adaat of Tafseer and not for 
Qiyas; in such a case, it gives the benefit of making “Taqyeed of the Mutlaq”. 

"liSC ^1" Jlio 

(j j**J a^lj ,j*)bajl b^ cbxj*il 01 *il...^b- *il J ^U-1 jbsfrb a^\ 4j*ijjl 01 :0JL!b Jj3 4^j 

(316-2) <0 )®'^ 

Note: The words jbspi, Huroof Tashbeeh and i^are not always for Tamtheel and Qiyaas. 
Allama Ssl dy Rahimahullah states: 

^L^l j^ iU^bJl 01 ^ bib^l 1^1 (Jj'il ^jisibS ,l.aijl 1^1 (bJLS^ jt^^l OlS' 1^1 : JjiJ 01 OJJ j 












(83-8 


When it comes in the context of the Daleel than it will come for Tamtheel; However, if it comes in 
the context of the explanation of the Mas’ala or a claim than it will not come in the meaning of 
Tamtheel nor will the four components be present. 

Refer to the below two texts in which Tamtheel is not meant: 

:Jl3 lil ids’j j jl •!.*<« <u«^l : JU3 Ju j^ibJl ^ lil 


(I96-I: ^bJl , olSjll 


j‘^3 cT* ^5^ 1 ^. .iljil 01 j jSjUi^l ^ ,^b)l 4 j«S^ 1 jSSl ^b9*il ^ .iljil 01 Jli j 

IjbxPl jjx*S^l j<)lj i!l^ *i aj«ij j ,<15^ JaJlj-iJl J&m oljil ,^3 

(lyO-l-W-l Ob) 


The difference between Qiyas and Dalaalatun Nas: 

The words 1^ ^ii-i j 1^J ^ are used for Dalalatun Nas as they are used for Qiyas; in this case, 
the Arkaan Arba’ah will be called “ Mulhaq, Mulhaq behi, Illat Jaa’mi and Hukm”. 

The common factor in both i.e Dalalatun Nas and Qiyas is that the ruling which is Mantooq (said) 
is exactly the same as that which is Maskoot (unsaid). However, the difference is that the 
knowledge of Lugah is sufficient to acquire the Hukm in Dalalatun Nas while the ability of Ijtihaad 
is necessary in Qiyas. 

jOjIS j.4 j 4jJJb (J J ,J9Lu.Mi'ib j^l^l (j ^AaJI 

Dalalatun Nas is also called: 

From the below text we learn that the words liSo Aiki j liT ^ J ja are used for Dalalatun Nas as 
they are used for Qiyas: 

0 j*>li)l ij Oli.. ^bl 4 ji)jl (Jl J jl^ ,U.^; ^ , ^bl (Jl j^l bAU ^ 01 <bl ^^^Ap jJ J 

4AJ9b4ial •b&iil ^lAP iXiP ^bw«Jli*iIl (^1 CL'X'twa A^\^\ il jb^l Jsl^^uSil liAjS 01 (Jo*ilj ^ 



iS3^ 1^-3 '^Jbij *i 4j*iaJlj L*ibfl *i "<0 jb^l jsljbil ij li-a 01 Jo*ilj" <j 3 


J .i 3 ijui*ii 4j*iaJi J jvs*l.i...S aAJi ^*49 ^ Jo*ii ^>49 ^(<0 t^i) Jo*ii ^*49 J^^i («43 3 ^jioJi 
(502~3 •'^^j-AJi ,^j^* 5 l obS^) 4 j(Ajl jt4^ ‘b^ij t^*All ^A^l 








How to identify the illat of the Hukm 


i) The Illat of the Hukm is Mansoos, for example the Illat with regards to the fast breaking of the 
person who kisses. 


^ ur ^ j ur lii ,^‘UaJi ^iLi dUiT 

(365-8: J * i 6 } 

2) The Illat is not Mansoos, however, to determine the Illat is quite clear. For example the 
permission for an elderly person to kiss whilst the prohibition for a young person. 

3) The Illat is Mansoos but it is not Badeehi (clear and apparent); however, an indication towards 
it is found. For example, the Nass contains a Wasf which has the ability to be an illat or there is a 
Mushtaq word from which an Illat may be drawn out from the Maada Ishtiqaaqi. 

4) Some Illal’s which are neither Mansoos nor Baheehi and no indication is found. In this case, the 
Mujtahedeen makes an effort to draw out the Illat externally. 

The science of (ijiJ'j is in reality the science of Qiyas and Jawaah-ul-Qiyas. 

In Qiyas there is jJaJ' (itki which is called j^'and in the answer of Qiyas there is jJaJ' ^ 
jJaJbwhich is called 3yiJ' 

The monumental masterpiece “Al-Ashbah Wan Nazaair” has dedicated two Funoon from its seven 
Funoon to the discussion of “Qiyas and Jawab-ul-Qiyas”; in other words, it comprises of “Al- 
Jam’ou wal Far’qu”. 

In the first Fann of “Al-Jam’ou wal Far’qu” the author has gathered various Masaail from the 
books of Fiqh, in which one Nau (type) has been separated from another Nau due to an Illat 
Faariqa (a cause which differentiates). 

In the second Fann of “Al-Far’qu” there is a collection of certain Masaail in which certain 
Juz’eeyaat are different from other Juz’eeyaat. 

The author of Hidayah has also mentioned the Fann of Al-Jam’ou wal Far’qu”. Wherever the Adaat 
of Tashbeeh (Huroof of Tashbeeh, Segha of Tashbeeh, Usloob of Tashbeeh) are mentioned there 
will be “Al-Jam’ou” and wherever the Adaat of Farq (Al-Farq or Be-Khilaafe) are mentioned there 
will be “Al-Far’qu”. The author of Hidayah sometimes mentions a few similar Masaail in one place 
and therafter he mentions: 

(625-4 : obaJi olabjJi (J b&bjS'a , j jjUib j 

In the above text there is an indication towards the Fann of “Al-Jam’ou wal Far’qu”. 

The two types of Al-Farqu; Sareehi and Dhimni. 

In Hidayah “Al-Farq” is mentioned either Sarahatan or Dhimnan. When it is explicit than the 
words 



isjulis-JyjJij are brought, and when it is Dhimnan than the words are brought. In both 

scenarios, the four arkaan of Qiyas and Tashbeeh are necessarily present; however, the only 
difference is that their name and Naueyat change, for example the Maqees Alai, Maqees, Illat and 
hukm are replaced with Mutafarraq, Mutaffaraq anhu, Illat Faariqa or Wajhul Farq and Hukmain 
Mutaba’yenain. 

^ Ijilj *il ^ 01 4 J j ojjp ‘ijl J .i3*>^l OUaLJl 

4j*i OlkLJl jJ-\ 4j *>\3 *i jiUllj , ^*>LJb <U3i j APl^ jl OlkLJb 

13^^13 ^^bwJb ^J^^l J ®J1^ 4ji*s.»*i*il 


( 519-2 —<^jJlj b^l t^OJl ^^jll S^b— 

Farq Dhimni; 

The word is brought to show the difference between two Mas’ala’s which look similar, 
whenever this word is brought than the previous sentence will be called Jyiw and the sentence 
following it will be called ‘UP <3 Joa 

Refer to Hidayah-Kitab-ul-Hajj- Baab-ul-Ihraam: 252/2 for an example. 

The method of converting the three logical proofs; 

Imam Ghazali Rahimahullah states that Tamtheel can be transformed into the Qiyas of Mantiq i.e 
Qiyas Iqtiraani (Al-Mustasfaa 65). 

Allama ibul Haajib Rahimahullah states that Istithnaai can be transformed into Iqtiraani and 
Muttasil can be transformed into Munfasil. 

(110 :i.^b>- jjl <U3U.9 jSUj J«a^ 1 (Jl (3lJ^*ilj , lia-*ij (3lj;3*il Jl iji j 

For example: 

l*bA — 

^ I .li^^ ^ 1 11 td OiXst 1^1-^ ^ 1 

JjJ C»..»w>l3 =4^tyb 

In the same way, refer to the below Qiyas Istithnaai: 


bijijj U 4jtl ii\S' jj : 







Aih ^ji Cy 3 (*^ ^3^y~ :t3'i^' 


liijS (J*^ -J "3jtb IjmmJ f.'^jJt'' — 


The method of making Qiyas Iqtirani from Tamtheel is as follows: 

The Maqees Alai will be made into the Asghar, the Maqees into the Akbar and the Hadd-e-Awsat 
will be made into the Illat. 

An example: Drugs are impermissible due to them intoxicating like alcohol, in order for us to make 
this into the Qiyas of Mantiq we will need to firstly identify the Illat of impermissibility; thus we 
will say “Alcohol intoxicates and every substance which intoxicates is impermissible, thus alcohol 
is impermissible”. Thereafter, we will identify the same Illat in drugs and we will make the word 
“Drugs” our Asghar in Shakl-e-Awwal, thus we will say “Drugs intoxicate and every substance 
which intoxicates is impermissible, thus drugs are impermissible”. 

Thus we learn that in order for us to make Tamtheel into Qiyas Iqtiraani than we will be required 
to make two Qiyas. For the first Qiyas we will need to extract the Illat of the Hukm-ul-Mansoos 
and make a Shakl-e-Awwal, in this Shakl-e-Awwal the “Asghar” will be the “Maqees Alai”, the 
“Illat” will be the “Hadd-e-Awsat” and the “Hukm” will be the “Akbar”. Thereafter, in the second 
Qiyas the Asghar will be made into the Maqees, the Hadd-e-Awsat and Akbar will remain as is. 

Thus in conclusion, the three Dalaail can be changed into one another by some minor changes. The 
reason being is that the fundamental portions which give the Nateeja are very similar, the only 
difference is with regards to its name, form and sequence. For example that which is the Hadd-e- 
Awsat in Qiyas Iqtirani becomes the Malzoom in Istithnaai and Illat in Tamtheel; that which is the 
Maudoo and Mahmool in Iqtiraani becomes the Muqaddam and Taali in Istithnaai and the Maqees 
and Maqees alai in Tamtheel. 

For this reason, in Hidayah there are certain places which have the possibility of being Shakl-e- 
Awwal and Tamtheel: 

Ji^ ^Ijb CUaLb bl?w,4ll (J jb^ U blAil (J jj:^ j 


(300-1 ^b obT) 


In the above example, if the Kubra is joined after the words underlined than it will become Qiyas 
Iqtiraani, for example: 


Siljb JS" j 

Together with this, if the Hadd-e-Awsat is made the Illat of the Maqees and Maqees alai than it will 
become Tamtheel, thus the Illat will become: 

^Ijb Cbihb 


However, it is best to make such types of Ibaarat’s into Tamtheel, the reason being is that the 
author of Hidayah has given the Jawaab of a similar Daleel in another place with the words 




in order to show a Farq (difference) which indicates that such a Daleel according to the author of 
Hidayah is of Tamtheel. Look at the following Ibarat: 

j ij *i : Mill <t?"j J\i j olS^l j j AC / is \\^ j 

oUsll jA JJaJlj_ frUJl JJi j Ju 01 U) j jSJiJl oUj <bLii ^La jJ <u*i 

(195-l:Jll.l olSj Ob ,015311 ob; 5 ') 


Note 6; 

Qiyas is used in two meanings according to the Fuqaha, the common definition is: 

4jwb>- iUl ^^1 (Jl Jo "ill (*^^1 Jij 


The other meaning is: 


Otetpbdl 


( 264 “ 2 :jibijl ^s3 .jl^Jall ojbsS^Jia ojli^lj :ooal«l Jj3 J^ ^joll olxS* J ^Uj^I jjI Jd^l <dli liS*) 

When the word Qiyas is in contrast to Istihsaan then the second meaning is meant and not the 
first. From this the objection on certain Ibaaraat will also be dispelled wherein the Fuqaha state 
that this Hadeeth is Khilaaf of Qiyas, however, we had taken the narration or we had left the 
narration due it being contrary to Qiyas. While in other occasions the Fuqaha state that a certain 
ruling even though it was contrary to Qiyas we had adopted it due to the Ijmaa of the Sahaba. It is 
mentioned in Baab-us-Salam: 

( 3 ~ 92 ) ®bjjj tc 0 U 53 ? j obb 015*01 j joUallj 

dill iibx-All oU»».?«:u*(l bl *<il.. .(J*>Uall ^jll L^jj 01 j ^5 j *i 01 ^Uflll j :(J*>Uajl tjb;5* J j5*i j 

(376-2 :(i*>\iall Ob) 


0 1 

Refer to the below texts for the definition of Istihsaan: 

Ajj> t5j3b j<iU3 ^0,^.0^ jA jl <0 t^ySl (Jl Cj^ JjbjJl jA ^U*il Jli 

^UM jl <Um) jl ol;;5 *^ <0 l5j 51 JJaJ ^1^1 .iljJ 0boxx«*(*il: Sjljd^l ^b9*il Jli 

JJ*^ lAjlUaj dioJ.! Jj^aII : ibUi-1 j ^U*il Jli 

(260 Jj^l ibijl ,609-4:^5*^^ ^l 5 ^*il ,408-1 :>Ull ibJjj ,132-4:jlj~-*il UOi* : Jaj\) 





Remember that when Qiyas is brought in contrast to Istihsaan than Qiyas will mean a Qa’idah 
Kulleya as mentioned above, and Istihsaan is the Mas’ala Juzeya which has been excluded or made 
specific from this Qa’idah Kulleya. Abdul Kareem Zaidaan writes: 

J , 4 ,al*jl OApIaII jl 

(23I: 

Types of Istihsaan; 

When a Juz’ee is made Musthanaa from a Kulli (universal rule) due to a Kaas (specific) Daleel than 
this Daleel is called “Sanad-e-istihsaan”. This will either be due to a Daleel Naqli i.e Qur’an, 

Sunnat, Ijmaa or a Daleel Aqli i.e Qiyas Khafee, Ta’aamul, Dharoorat. 

Refer to the below examples: 

U 5 jp lil *il .jtJSjhli j : (JUj <i!ja! JlsSll 01 : Jjij y* ,^y« 3 LiJl <U 3 j 01 jj*il j 

jt^lijL-(l 4jl : Uj j J J s^l^l JaI J 

(595-2:^>' 

oU^ bl *il 4 a4i^IS' 01 ‘3'i obA) ^ ^ o*^Xal\ ^ jJp Oli 

jiUl XiS’ ^Uil ^y>3l ^1 j^UJb ltd j 

(174-1 

:^b?'*ib 0 L«?xx«.j1 

<b*i ,(J*>\Ja!l ^jll 01 j li4 ^' 5 * o^lj CJlS* "t^jl^l" :<'Jjd jJ Ojls^l Old 

‘b*i j dill A'^’*-a! 1 ^bs^*i ,ob,.«;>sx«il bl *il , Oj^ Jl diU *Ad ,JaAUl \Xi& ^'ij'^l OJLLc 

jt^Al lij& J^x.d l^ldl dJLLgi^ 1^1^ 01 

(376-2 :i*>(iajl Ob) 

;jAbc;!b OLn^col 














^1 I (3 1^5* ijiral^slb -3^ iA3 ^La31 ; Jjiflj iUl^ j.... 


( 640 - 2 :e^^l oUT) 

J US' J^b«3b 4fb ^U)l j ,14 i4*il Jj>bti jj^JaJ j , ^Jl ^U)l Uij3 ^ 01 *^1" 

( 425 - 4 :obl 4 ll J J^ , ^jl>l obT) 

j-iLalb 0b.«?wl 

Ijiij lil U IjUtf-l •i 01 j*)Ua)lj ,j»jslj^l ,j?^l lji3j j»ji!l J , 3 Ijjj^j iSl 3ijp Jjsl 

cu«\i 0 ^ 1 ^ oij& 01 : OUnPxXMi'il <^j ,b4J^j^ *>\i 01 ^ j < 0 *^ lij& j ,^jji3l 

lSj *>\i , j»S^i 2 ^ij ,(« 4 ^ 14 ^ ij-Afii.! 0 *i ,(*S^i J>U) *i ja\ ^ J , 


(303-1 


;oj^j.^b OUn^x^M)! 

Oji jb^l ^UjI jV^' j frlil 14 ^ U OlS'J ,C.>^jj ,^ 14 ^ j^l 3 C<j«3j lilj 

^UiJl ob.Mj3J 01 j^l^lj ,bbM«?cu<il ,&lll b.Mj 2 J ^ jt>btil jl J><*il j*J ^y» jl Ojxi 14 ^ CUtdj Oli ,j^l^l 
, 14-3 ^j3l 14 }a 1>3 ,bip- jxJ t/jJj U—3 olj,bijl jbT 01 : 0 b.«pxx.j*il , J3iil ^lil 3 

.j^l 3 J , 0 j|^jOaAj ,ljip J3i3l Jj«>s3 

( 43 j 42 — 1 -j^' 3 J-vs5 j'b <^*^' J sjOjjJi <0 jj^ (^3i friii ob) 


Three Kaas types of proofs; 
iSbJi o*i*ia;u-*ii 

These Istidlaalaat’s are when there is no “Kaas Nass” on the Hukm of a Mas’ala and there is a need 
to make Ithbaat or Butlan of it. For example, the following principles are established from the 
Nusoos of Shariah: 

1. The Sabah of something which is established and there is also Ahleyat in the Aa’qid or 
whatever is established from those who are worthy and it takes place in its correct Mahal 
than the Hukm will definitely take place on it. 

2. When the of something is present and its is not present than it will be regarded to 
be established in Shariah. 

3. When there is benefit for the Aa’qedayn and there is no harm for the Ghair Aa’qedayn than 
the Shariah accepts it. 













Note i; 


The above three types fall under Qiyas Iqtiraani i.e the Sughra (Sababeyat, Ahleyat, Muqtadi wa 
Maani, Naf a wa Dharar) will be mentioned in the text, and then the appropriate Kubra will need to 
be placed. 

Note_2; 

The above three principles in actual fact refer back to one principle, as if they have one meaning 
with three different interpretations. For example, wherein sababeyat and Ahleyat are present than 

its is present and its jjU is negated, in the same way wherein there is benefit and no harm 
than this is another name for the presence of the and the absence of any 

1) Sababeyat and Ahleyat or Ahleyat and Mahallevat; 

Humans are directed to the laws of Shariah when Sababeyat and Ahleyat are both found; in the 
same manner, when Ahleyat and Mahaleyat are found than laws are established. 

An example of Sababeyat and Ahleyat: 

^209—1 : xIaI j iX^I oXmP 

xdiP L..iiJjq xLftl ^ 1 3 

An example of Ahleyat and Mahalleyat: 

(333-2:cjUT) xUj U JI XflUl X3 J Jjsl , XiW ^ ^ lit j 

\£-jJii xbt3 xL^ 431x^1 j 015' ^jA ^J5'j ,xt^ j ,0b4>bsll j 

2) ^b» — 

The Hukm will definitely be established when the is established and the jjb is not present. 

(316— 2:(jjll ob ^ja bjS'i U : bJ j 

j .xi ,4^i.XJl j Xi j ,^U-I yt 01 :^UxJl ij j 

( 174 “ 3 ) -^3 

(Also refer to Al-Inayah; Kitaab-un-Nikaah, Baab-un-Nikah-er-Raqeeq: 368/3) 

The above two are a “Murakkab Illat” i.e both portions are necessary, because if the is 

present however the jjU is also present, or the jjU is negated and the is not present than it 
will not be established. When there is a contradiction between Wujood and Adam (non-existence) 











than the latter is given preference. However, to establish something negative than either one of the 
two i.e. the non existence of and the existence of is sufficient. 

Refer to the below two Qa’idahs of Sharhul Majalla which indicate to this: 

JJaj la 

From this we learn that merely the will be Ma’doom by the Adam-e-Muqtadee 

^^1 iU- ^\l\ Jlj lil 

When the Maani is negated (and the remains) than the Mamnoo returns. 

For this reason, Khiyaar-ut- Ta’yeen is permissible in three things and not four. The author of 
Hidayah gives the following Daleel: 

[^jj ^Jl d\ *il ij liS*j iPjULl (Jl *i ill^lj 

(^1 4^i|‘r?ga jjjp OyS*j 


(34-3 M 


(522—5) iPjULl (^1 ^ijssS SJl^^l OyS*j 4^l^l 01^3 ;4jU*jl j 


lAiA^b Cl«i^ ^(3 ^jbial j i^\^\ lA j \£’jJli Icl 4;^bi^l ^ j 

(522-5) 

This Illat-e-Murakabah has Aqlan four Shakls, either both portions of the Illat will be present or 
both will not be present, or either one will be present while the other will be absent. The Fuqaha 
use all four scenarios: 


1 

2 

3 

4 

^iLi j ^ 3^3 

j ^ 3^3 


^iLl j ^‘IP 


As mentioned above, number one is for both positive and negative while the remaining three are to 
establish negativity. 




This has three scenarios: 

1) Sometimes the above two words are mentioned explicitly. 










jjl li OlS’jJ obi oJliaj 01 j o^l <ul o*ij,« J 

^lll ^Ibjul j 


( 530-2 :(3i^l ob—ijb^l t-JliS*) 

2) Sometimes it is not mentioned explicitly. 

jjijfl^ij... .‘uiff’ (Jii«i o*i j *ii^ (*■**4 ^ j ( 3 ^ *15^ S"*^ ( 0 "*^ tO* J 

(128-3) 

The first portion of the underlined sentence is the Wujood Muqtadi and the second is the Maani. 

3) Sometimes a portion is mentioned while the other is hidden (due to being Badeehi). The below 
text has two Mas’ala’s, there is only the negation of the Maani in the first and the second has only 

the absence of the , in both places the second Mutaqabil Juz has been left due to being 
Badeehi. 

*i j iyLal (JUj *i jA.Jl 0*i oly^l Jr?® ^ jlJa3*il j3b-J.I lil j 

This is Intifaa of the Maani, the j^;a;i«of the Ahleyat and Sihhat of fasting is not in need of mention. 

5^1 C<ij ij JljjJ ‘' 5 ^ 0b4-«j ij 01 j 

( 223 — 1 —fL4ill t« ob— 


Fasting is Wajib because the of Rukhsah fes sawm is absent. The negation of the Maani’s 

wujoob does not need to be mentioned. 

^lllj ^UiS^l —2 


j la^ ojl^iaJl j-w) fill jl C.^_^l (JlOa ^lil ^aij ^ik'j '^1 

(318 — 1) IjiXA j bj).»0g.a jl 

0*>Ua ^ ''^3 ^ Cj^ S”^ 3 t*tatC j J J*>^' 'al 

jjs^l jw ^oJrl Ja-ri li <Ut Jbb OUiifr Jli ^ j.4 j.. ^ai 4^b*il U^a ;>-1 

(^"I^-OT^I ojbi-yikJij 0l^*ii-318-l) "uJi 4^1 ^^li , 4 T J 4 T U^xb-I" dJLU 









This establishes Salb (negative). 


This establishes Salb to a greater degree. 

oJjS’ OUjib <Ul Jj.J .k.^b&3 >bu Oli ^j-ii ^y> j 

ojjp J.4 Oj^ bi 4^1jjlj OUjll ji^^' J 

(528—2— (^jJu}\ ob— ijj^\ 

1) Note: Sometimes Intifaa Maani is mentioned first and the iyrj after. 

ojJ3 *i j <uJIp ojaill $^U4^b 01 : Jjij jA j sdll <t?-j ^y<3LiJJ bJUP *bdiJ Uli 

<u?xXmw« (JI JbkSjl jA J <b ^bvaiJl J Oj^ iSj^. 01 <u^£ <bl :UJ j .^*-1x11 Ojbj 

( 132 - 3 :^Ujl Oil ^UT) 

2) Note: Sometimes there is more than one Maani, in this case the first Intifaa Maani and Intifaa 
Maani Thaani... will be brought in Tarteeb. 

4^l^l 0*i ^ab^msll <Ud (J"!^ • Cj^ 3^ 3 3 3 

J*»Au)l c<ij lj>*4J OlS*lil : dill jIs^j ^^j«3LiJl J dill <t?"j (.JiMijj jjl Jli J <us J ^Uk~<Jl (Jl ‘tO 

^ I -i^ili^ oat^»aJ 1 ^ d.wiwJb ^Jvva^ ^bwtiJ ^ ,AdjlxI»b |%>L^1 

(l60—3~JrA J J.^ ^ya ’V" Oil^OJl oUT) 

The claim of Imam Abu Yusuf Rahimahullah and Imam Sha’fee Rahimahullah of (_^i 
comprises of Salb. 

iyUtb Jj-A^ is the of 9ilfai d?t-A 
J^b sb’iij is the of sai^ai tbi 
<-i}a <ulJ j is Intifaa of the first Maani 
d^b J-A^ tAJj*xJij is the Intifaa of the second Maani 

The Third Type; jjQaJl j oi;r 

When there is benefit from both sides and there is no harm than this is regarded as Saheeh and 
enacted according to Shariah, this is also a Murakkab Illat and is part of the second type: 










^\j> 


Ajjj dJLii 0^01 j j^l <i3jJj 01 (jl oJJi J-i OlS^UiS^‘ uIp 01 Ji^ljtUi 

(432-4» liL-ll oUS*) ‘'-3 ji^ *i j <UP jij-4^ lj«5i Jli*Jl ljL«?cu*(l j-s’j*il ‘—•j 

The below Qawaaid are from the same type of Daleel: 

(jjl a~*(lil.i s-ji 

l.»^i3^1 cpl^jjb IjjO^ l.»^.»l9pl 01 jiX<.«^ l3l 

01^*il jijO^ll 

^IxJl JjM^l ^otJ JjM^l ^Ji.4>?CU 

t,^*il jjOalb JljJ A0>*il jjOall 
j'r^ *i j jijO? 

J'jd 

ji j »i (?l ij Jijj ji j i ]i? 1 1 

ICJLi OjSC JJ-4JI 

j^l J;>- JJa^ *i jlj]a^*il 

^UflS.1 has a very close definition. In Al-Mustasfa it is written: 

( 2 - 139 ) oa.MwaI>l (^1 .Oj.^1 j 4A<id>l ^ d?bLvfli>l :dlM)jl>l d^Owsil 




jUpU ^IsJl 







After a claim the proofs are presented one after the other, either Aqli or Naqli: 

JUfljl 4 j (J fUJlj JjUsj jlaJi ‘U~»o ^ J (j l*fUj b'^ J 

cjIsS*) .<d Iaj 


The proof which comes Dhimnan when trying to establish the Muqadamaat of the Asl Daleel is 
called Daleel Mutadakhilah. 

If the Asl Daleel will have a Laam than the Dhimni Daleel will either have a — i' or it will 

commence with a Maf ool Laho and sometimes a Laam may be brought. 

ojjp j;rj 0*i ^ ^ iSj*i *dJr' 0*i J ^ ^*>LJl iulp 4j*i jy. J j 

(512-2- ^<,< 9 .^ 

Oj^j 4j j 1 It’J ^ ^^j I jf- j ’ iSjf^ 













































This is those proofs which come after some Daleel Asli and its clarification takes place or there is a 
Taf ree on the mentioned Qa’idah, its sign is 'Aa j . Sometimes a Laam is brought afterwards or 
before like: 

iJLi j jl 0*^ iJLa j 
Thus, this is of two types: 

1) When a Laam is brought afterwards than the commentators bring the following as the hidden 
Khabr: 

Ij ~ C.J Ij ~ jA lIsJ 

This is why it is called 

2) When the Laam of Ta’leel is brought before, than the commentators take out the Mushaarun Ilai 
of liA which comes in the form of an Asl-e-Fiqhi (Qa’idah or Dha’bitah). The Juz’eya which comes 

after is a Taf ree of this hidden Asl, this is why it is called 
1) Daleel 

The sign for this type of Daleel is that after 'Aa there will be a Laam of Ta’leel liA j 

The second Daleel in a way is a complete independent Daleel and in a way it is Dhimni; therefore, 
it will be called “Daleel Dhimni Taudeehi” for establishing the first Daleel. Inayah has termed it as 

jaUsj JJi 

The commentators bring the word jaUs> hidden after the word '•tA 

Uj (J J (j (J ‘'3' j 

UAxlb <Ud O'i IbA j jrytil f.\jJi 


bAA) iil <tjl 4^3 (J <ud 01 0*i IOa j c.i;.vaLl 


4a3jj iji-j *>\i U4 


(407-7 :^aJl (j ob—^L a!i ^ 


2) Daleel 





Whenever Laam Ta’leel comes before than this will be termed as Daleel 


Ua) Jj^aJl 01 :oLyw OUJj Ui olj^l 4 J j 0LA^*il j^\j flijlb 3 a)j 1 lil j 

<lLc Cwi^ 0U^*il j ji j <ui& Jj^aJb ow^l ol^ ^*^^^1 0*i ,>kJlj.0Jl yL^i 

(526-2 -l^ oi^-iJl ob-ijai-i obT) 

In the above example, before the words '•bi j is the while («^1 0*i and what comes after is 
the Intifaa of the Maani. bLc 0LA?-*il j and 'bi j is the Dhimni Daleel of the wujood of the 

^•iii j jj^ 

Allama Abdul Hay Laknawi Rahimahullah has written in the Muqaddma of Hidayah while 

'» . 

discussing the habits of the author of Hidayah “Whatever is before and after 0*il are Aqli Dalaail; 

^ . 

however, the difference is that before 0*2 will be Daleel Inni and after will be Daleel Limmi. 

Uaj Jjij <bl t,AU^l oli : jl^*il ^bi (J Jli .4i (Jl ^^ji ‘btS* , *bo jSbj Uj <bl : j 

(5-3) yi 01 bA) JJi b) Juji j "....0*i iJLa j" ^ JJi jTi 

Daleel Limmi is when there is Istid’laal Bel illah and Daleel Inni is Istidlaal Bel Alaamah. 

Daleel Limmi comprises of each and every Fard i.e without the existence of the Illat no Fard of the 
Ma’lool can be comprehended. This is contrary to Daleel Inni, as it is not necessary that it 
comprises of all Afraad. 

Another name for Daleel Limmi is “Ta’leel” and another name is Daleel Inni is called “Istidlaal” 
Limmi is made from and Inni is made from the word 01 

The reason for their names is that Limmi comes in the Jawaab of, from Inni a Jumla Shartiya of 

01 can be made, and it is the rule of Sarf that when a two letter word has a Yaa attached to it than 
the second letter becomes Mushaddad. 

An example is that if a person uses a thermometer to check the temperature of a person who is 
having a fever than this Istidlaal is called Daleel inni, this is because heat is an Alaamat of a fever 
and not an Illat. The Illat of a fever is that a person comes out of the balance of the Akhlaat-e- 
Arb’aa or a Khalt becomes faasid. 







Thus, if someone’s says: 


j jijcw IJa 

This will be Istidlaal Bel Illat i.e Daleel Limmi. 

On the other hand, if he were to say: 

Than this will be Istidlaal Bel Alaamat i.e Daleel Inni. 

i\jL» 01 OUj <ula 01 1^1 : IiAA <bUS' (3 Oi<.>i<9i»l O^lp 

IiAa j 3^^ OtS'01 j j 0)^ 

Jiiu *>\3 >^4^1 Jm9 yA aij ^ <U\i (lOil^A 

( 323-8 —j 4Ai.0Jl ob ,4 a&0J| 4 X 41 ^^ 

Note : If the words 0*i iXa appear after Tamtheel, than it will come to explain an Illat-e-Jaami’ah. 

4jLa^ y,\ yf’ _ 43^-^ ‘^IaS ,(XJUi y» Jil OlS^ 01 j ‘^^<3 Ujj 4«.*i1j jl lia-i^ bjj j*>J 01 j 

.^UJl jj^fiA) o3ba«j ij)^aA ^bu;u.(l Ja*A\ 0*i l*Xft j , sj^lj (3^V Ijlo^' ‘'^J 

( 268 -l:OblJrl ^V-gd-l 

JUi^l 4^j 4 j (Jlijj*il ^ j )^*dl ^jll (JIa- (J 14 j_^l XUll: <^1 ^l^tL! tlUjl ^X^aj " 0 *i iXa" :4jj3 

(443,444-2:,eai)i j^) 

• 44AUa:;A 

Sometimes a Daleel comprises of more than two Muqaddamaat, this is termed as many Dalaail 
according to Jamhoor. 

y^^S yA *il 'i Jd'dl 01 3l ,4j3l jl 0*>U3 4iL4^1 ij ^jcuOaS yA J^\ yA tw>S^l JJbJl 01 

(20:4iJL^j) 

In this scenario, the Nateeja which arise from the first two Muqaddamas; it joins unto the previous 
Muqaddamas and a new Daleel comes to existence. Such Dalaail which comprise of more than one 
Muqaddama are called iwUad.! Jj*i^i 






Now the question arises, does it comprise of three Muqaddama’s or more? 
The answer is that if it comprises of three Muqaddamas than it has two types: 

If it comprises of more than three Muqaddamas than it is called 


The Dalaail of will be one less than the number of Muqaddamas. 

E.g. of 

This is a Daleel which has three Muqaddama’s, the first two Muqaddama’s from which the Nateeja 
is taken out will be termed the “Sughra”. The third Muqaddama will be the Kubra of the “Sughra 
Mustanja”: 




(292-3:^. u j td ,<U^I 

oJL^ 

That Daleel which has three Muqaddamahs, the first Muqaddama is the Sughra and the Nateeja 
which comes due to joining the second two is the Kubra of the first Sughra Asleya. 

01 4i)l <t3^j <4*^’ ’' J 0^^ (J 01 J 

(Sjjsllj kJb j Jj*^' frbJl ^ Uj *>\i.... ^}jA j SJjj <bjS^<U3 

In the above example, the Daleel of Imam Abu Yusuf Rahimahullah has three Muqaddamahs. 

1 ) The Sughra Asleya: 





2 ) The Nateeja which arises by joining the last two Muqaddamahs is the Kubra: 

Ja^b dili j Jj*il Js^ siUJi 

3 ) The Nateeja of both: 

Jai-1 ^ 

4 ) This Nateeja will be joined to the first Muqaddama and the Kubra will be made: 

Ja^l ijA bj kiliaS*OlS* lil j j ‘bjS*<U£ 

5 ) Final Nateeja: 

Jai-1 <US 

One will read the two Muqaddamahs and the three Dalaail together as follows: 

ia^b bil Jj*il fbJlj , Jj*i' fbJl ^ ^\jA j bj j j <bjS*<U3 

Jai-1 <U3 

Note: iwUaw is used more than y-5b' , Allama Ibn Humam Rahimahullah has called the 

former 

This is when the Daleel comprises of more than three Muqaddamahs. These Dalaail are brought 
one after the other and many Dalaail are brought. One will extract the Nateeja of each Muqadama 
and join it to the previous Muqadama and build upon it a new Daleel. 

( 93 - (*^j : r^) 

bLvi23 


, ^ « 

0iXl^s5 jp^li O^tC J (^Xa lil j (L^Xa 







( 245 :^. 

<uip 01 IjiljJl (3 4ill j j_^l J ^ j?xJl J 

^^^11 W^j>^ ■ -WU^ ^j>vsil 3 jaU^ jAj ;4u1 <U^j (3*^ 3j^lj- ■ ■ frlQg^l 

4;uU^ tdlisjl 

(229 j228-1:(»j^ 1 y-T) 

jUtf lil j jl-^ dJL!*iS*OlS*lil j... WUtf ^j-a!i 3 (j*^ •‘'^^ ^U*il JJi jijSs 

Axj\^ *i <llUai)l tw>^j l3l j tdliajl t^y; 

In Hidayah when iL~L^ iwUas^ appears than its sign is that the Harf of “Faa” conies many times. 

c3'ii^l OiAj 3 ^ 3 ^ l 3'ii^l <t4i,;.4 lA^I ^ <u*i j 

( 671 - 4 :bUtfyil 


Two types of J*i^l; 


oLjy-i j oLt^V J*iax.*<i 


Istidlaal bel kulleya alal Juz’eya is called ycujl, and Istidlaal menal Juz’eyaat ilal kulleyaat is 
called^ 1yi->l 


The former is also called Jjy , while the later is also calledt^^y*-^ 

When the Sughra and Nateeja are mentioned; however, the Kubra is hidden as is the common 
practice of the Fuqaha, than there will be of the extraction of the Kulliyaat from the Juz’eyaat, 

this is good practice of 

When the Kubra and Nateeja are mentioned and the Sughra is hidden than there will be Nuzool 
from the Kulleyat to the Juz’eyat i.e those Juz’eyat (which are mentioned in the Sughra) will be 

extracted from the Kubra (which are the Kulli). This is the practice ofJ>^*ii ^jyli 


This Daleel commences withy/ *il, in this Daleel the Ghair Mar’eeya is made into Mar’eeya and 
the claim which is established is so clear as if it is perceived and visual. 







The Fuqaha use the iand Segha; together with this, if words like '*4^ appear in the end 

of the sentence thanj_^*i' J' will be and the object will be established with 

severity. 

The eight types of the answer to the Daleel: 

There are seven ways to give an answer to the claim made by the opposition (which had been 
established by Qiyas Iqtiraani and Istithnaai). 

—1 


(157:jULl j' JJi JJLJI ^ j 

This is when a specific Muqaddama of the Daleel is specified and the opposition is told that we do 
not accept this Muqaddama and it will be necessary for you to to establish it. The Daleel which is 

mentioned to support the ^ is called the Sanad of the if the Sanad is mentioned than it is 
called .U-Jb ^ and if not than it is called •buJl jf- iyi ^ 

(106—3—jjapji dJJlii (jw j ‘bi ^j> :(^u)i jp 

(olS^I epics'—^bpj j\oJlial 0jA3 j ^_^1 p OjA^b b>l O'i 

Hadrat Thanwi Rahimahullah has stated in his Imdadul Fatawa “You have not pondered over the 

answer, I had.seen the complete text of the answer. The crux of the answer is of ^ and for ^ a 

Sanad is not required, if it was presented tabar’ruan than any issues with regards to it would not 
harm the ^ . Thus, the conclusion of this ^ is of Ihtimaal (possibility), and Ihtimaal despite 
Hadm-e-sanad still remains ( 319 - 6 ). 


:Aba3Ull-2 


(210— 4 ^*>btL! ibijl) iUll ^ : ja J.53 

J\^l jl iUll ^ bb«»i <uljlu*ib ,<ulc A*j Jil*].! JJi : JISj 01 ^1^1 

(33:4*^j) 


It is said to the , by accepting your Daleel than one of two issues will arise: 






1) iUJi ^ 

The Daleel is found elsewhere however the opposition has not pasted the same ruling. 

2 ) 

These above two issues are called •taLi 

" 4Oji^ULl jJ-al 

In the commentaries of Hidayah, ^Uii is many times called 4-43US.( 

oO^^b 4 JI UXw«..4 j'Lfi ai <dS'<ui& ajixLl 3 C<a;^ b^l ;4J j 

01 ji^ j oJJaS’oiS*lii j ^*4^1 (j oOsj o*i . JaJi Jjii u <ua c*«u« U!\i Sa^ijji 

jp jliS; *i <U3 i-3j.vasllj ^jl^l ^OaJl (J otlsj 0*i JaJl Jjli U <u,« C«ju« li!l : Ojijij j "S^jbw " Oj^ 

(249—3 ) J*bJ' Ojia^ 5jbi JaJi 

A09j*I.l -3 

To present a Daleel opposing the Daleel of the which will negate the claim, if this Daleel is 
contrary to the claim of the than it is called J-i'dl J and if it is contrary to the Daleel 

of any Muqadama than it is called J 

It is mentioned in Rasheediya that sometimes ibaiuLl, ^Uil are called ^ 

Note: When the commentators of Hidayah mention the words than the Lafdhi 

translation will not be done, but rather the below terms will be meant and the following 
translations should be made: 

^ : A certain Muqaddama of the Daleel has not been accepted. 

M J" 

: There is an objection on this Daleel, this illat is found elsewhere however the same ruling is 
not pasted, or by accepting this Daleel there will be 

: This Daleel has been established in opposition to that Daleel. 









^^1-4 


flfljl <uip j ^*4^' ^L« 4 J 01 Ui^ flfljl ‘Uit j jflAw-j'ill ^ 4 J oljilj .fliywj*il ^ <d j*^j 

(UL^I jmJ : J1>^ S"^ j j^l &U;^1 1^ dJiJ>^ 

(248-3) ^1 ^Lw frliil JJ 

cr^'-5 

^ - ■j‘ ^ 

^jL j*U)b ^jL U :UijA) ^*>L*(*il 4J j jiUJl 'lM J tlflxj*i aS^I ^laxil :^ 

sjOsjilS*^j«iJb ^jL *i jiJb ^jL U j ,^"'^ 

(j J.<kXMil \1 <U^ s^bJ) (j ,^>biJ b^*i ^O^jbtil ob j.4 jmJ yt j 

.oO^l jl 4 .^jxLI k_^bj ^jM^xJlj , J\iaj*>\i <bj^ oAiil ^la.4 

(316-2:>4xJ.1) 

U cJlS^cJlj ,*w*i55 4.UJU ^ (J ^ J 


( 316-2 :> 4 xJ.l) 


(,_<*^jl«b Jjiil —6 

(222—2: ibijl) ^IjJl tl-i ^ J^*^' 

4^1^ UaIa oJaII j oJaII Ujli Oj^ IuImi :l^^jL\j Jjiil <UP Jii j'^J 

Jigs'J^ju^ ^bg&iib ^lb;ul o^MwJl Oljl Jl ^U-1 CU^wgi J*^^ b&jljdb U>'i 

(321-4 — Ow-mJI OjJ Ob— jjbiil ^ss) 4 ^t^l 

For example: The leader of the hypocrites, Abdullah bin Ubai had said: 

Ji*ii jp*ii iuaii Jl u*^j ^ 

Allah Ta’ala had accepted this Kulleya and given the Jawaab: 

(8:(j^'^') J 4ij«^ji J OjAil 4ilj 





Allah Ta’ala mentions that it is exactly as you had thought, however, the requirement of honor and 
disgrace is not as you had incorrectly thought of. 


(oULyu) jl (jaJU (J Ojtjt jj6 

JUj *i iojo jA U JS*J OL^*il b^li ,4,4Jb jOjAUisil S^Ji bjjl : J\i j 

(365-2 ob — (J*Alajl olxS* ) . <U^ j (jw 4.«>.jbil jjlaib 

(ijill—8 

This is the only way to invalidate the claim which has been established by Tamtheel. 

l y s^ U J (jiiJi JaI j fljjl j ^xajb 

*i ijLJl (J J^*b« 4J (J 01" (Jjilli 4l.«,^b j "^^>^1" j ,j*)La)l *)\id ,U?U^b 

( 1269 - 2 :(»jhJlj Oj^l Ob-*>l^l cibii') 

For example it is mentioned in the Noble Qur’an that the Kuffaar had made Qiyas in order to 
establish the permissibility of Riba. 

b:l 

There Qiyas was that Riba is the Asl, Bai the Faraa, being the Illat and the Hukm-e- 

Mushtarakah being permissibility. 

'W' f> 3 i??*' 3 

Allah Ta’ala made Batil of this Qiyas and stated: 

Firstly, this Qiyas is Batil because the Maqees is Mansoos. 

Secondly, an Illat Faariqa is present in this situation i.e in Bai there is no jt" contrary 

to Riba. 







jjuaJl il\j^ —1 

When it is mentioned in Hidayah J j than some extra points are mentioned which 

are not found in the text of Mukhtsar Qudoori or it is an indication towards some contradiction 
between the text of Al-Jaami-us-Sagheer and Mukhtasar Qudoori. 

An example of some extra Fawaaid: 

4.U.M1I j o*>\pl J ij :jJUa !1 ij j <uf!l j jw 

( 438 - 4 -^‘bJDl 


J <uL!l J (ju 5jljj jJ dJLS^ j (J jJuaIi JaiL ^1 j 

(413-8 —j<* III?! I -lofli <tJp ^ 


An example ofjifjW 

.L^l ^ J IaUapI \j> 01 4J LibjS' J iJpOwJI OtS'01 j 

( 404 - 2:^1 

^ is mentioned in Hidayah in order to show the commencement of some Dhimni discussion: 

(4' (J ^ - (j , ^1*1^ J 

(2-3:^jJl oUT).jUikl 

olS^b ^baJb U ^... ^b^ JuJI U ^.. k.^bfel J5' 

(41j4O-l-0bl.l Ob .Ojl^iajl obT) 

J •ii •i ^_ <0 4 ^%.^ ^jr^ail ^... c3\^;;P*il ^ j ^jr^ail ^ 4 ^0411 j 

. . . 

The Dhimni Mas’ala is given the name “Mustadradah”; for example, in the Fasl with regards to the 
well, after the discussion of the urine of those animals which a person can consume the author of 









Hidayah commences the discussion of the permissibility and impermissibility of drinking urine 
with the words ^ 

( 42 — 1 )... 4j ^ 

obi —3 

(^1 :jw^l 
oluba :jw^l 

The above three come for the below reasons: 

^laLl 1. 

^\4j*ii 2 

^u*i' 2 ^j-3 

( 510 ~ 2 :‘'*«l^lj *t^l ti oLyw "<mJ <UP j" :oLyw 

4j OjL4l«l lil "4jjL4l«l ids’j \jtjJlju ^ ^Li2j ^ 

( 198-1 : j-iUJl ^ ^ J Ob ,olSjjl oUT) 

<uoP <ipb bl U <iPb bl iJLa j "^jbi j SJlSo oj-^lj ^UkJl ^ j " :bl iJL* 

(21j22-3:^jJl ob;S')...i3jb£ 

oJlia^ <iJ 4 j iljl«lj. . .bUdj ^ lil J-^Ull ‘Uji jSS^l <iJU OlS*01 j " :(jilai.l Jl^—iljLl 
(l86-l:olSjjl oUT) ojbS^lj jJUl jij •i ^ ilyJl 

(j jl <U3 t^juill Jo (j oijlP ^ ^bll Jo (j (j lil :oLyw j "IUjI ij 0j.;^lj" :^^j*ill 

Uj ti oijbJ.1 JsJuij *i 4jl :oLyw j*>J j iL»i jA j a^xs .4 jdl^l ij o^l lil Jj*il *1^*^ ®^jd 

"bji! oijb»l.l jA Jj *>\i Jjji b Ji 015*01 J <ujljl jili (JUi sdil 0*i t^juill 











(j iuUil Ojij*il f\p: Oli.•b; ^ Ij^b Ji^j ^jl ^^^Ip 5ajj1 01 j ":^\4*il 

<U^ bjJl dJiJ3 ^^^ip lJ>^0) ;oUx^ ,U4^1 ^ ,01^1 dJii^ 


( 513 - 2 :lf;p 'jji' oilfOJl Ob ,ij^l Ohs') 


:<u.OJl obi—4 


Refer to page 30 . 

Note: The Adaat of Tashbeeh do not always come for Qiyas Fiqhi, if the context preceding it is 
relating to a Daleel than it will be Qiyas. However, if the Siyaaq is with regards to the bayaan of a 
Mas’ala or with regards to a claim than it will not be Qiyas and nor will the four arkaan of Qiyas be 
present. 


:jjjj^l obi —3 


In Hidayah the word‘3*>bii comes for many purposes, usually it is mentioned as an answer to a 

Qiyas Fiqhi to differentiate between the Maqees and Maqees Alai. It is also mentioned to explain 
the benefit of the Qayd-e-Ihtiraazi and Daf aa Dakhal Muqaddar. There is no real major difference 
between the above three, when the difference between the Maqees and Maqees Alai is explained 
than a restriction is placed which makes the difference clear, and the benefit of the Qayd-e- 
Ihtiraazi can also be the answer to a hidden question. 

Examples: 


:^La)l t-Jlj^ j (Jj^l ~1 

C*;b 4j*i <UP ‘Afjjj j (J-2^ • ^^g*3LiJl Jli j (J' (J-2^ ^ J bl j 

J.*aj Ui^ kil>j*ilj .4JUsjl j oiljl j *il j**J jU^l 01 :Ujj_<U3 ^^Jl (j 

dbjjj jU^i bli dbji^^i b^ iILj ^^1 o*i 0^1 jb^ jUsi*<ii 


(3^-3-^^' M VV) 


A;®' 


jA Jj , J .^1 J j*J 4*i«iJl J;>- 0 *i ,jJoy*jl cUiaj amHi 01 j 

j^jP jjisUsPl <b*il (3b*jlj j .<UP ^j:oUsP*il (ALLai^I 

A' 














-5 ^ ^ ^ ^ ^ ^ Apw*!^ 1 ^ 1 4A«trtj I ^ ^ 1^ 1 0 Aj I ^ ^ 

Jw 01 J jj^S; *i U^^l lili ,0bjjA Uj^I jru_j5 iSjjA\ lil U L3*>b^ )J-^*^' J )'^ 

(23,24-35^1 .U^.^ U^lj 

,J1^ /*^'- fr'^’il 

When two rulings are mentioned in the Matn of Hidayah than the author of Hidayah mentions the 
first with a general style and the second with the above Huroof of Istithnaa. 

li j ^l^Jli jijA^ ji j^ ^_p Oli 

(331~2 :j4^l ob j^l^Jl olsS*) 

^ 1 ^ <|f? 1 ^ Qfcbwfc'btJ 1 J^jl^^iVkJb ^^^b ^ ^ 1 ^1 ^ ^ 1 0 

(231 2 -j^i s^V -(J^^ j»'’h*»Li (3^ ti (J^ 01 

Two or more sentences. 

When the author of Hidayah brings two sentences one after the other and the relation between 
them is not understood, than it will be for either one of the following: 

1 ) ^b> j 

2 ) j oJ&Oll olOl 

The former is when the sentences are short while the latter is when the sentences are long. 

If there is more than two sentences and apparently there is no relation, than it will come for either 
one of the following: 

1 ) To make Ihtiraaz from the Quyood and Shuroot mentioned in the Matn. 

2 ) The Ta’leel of the various Ahkaam’s mentioned in the Matn. 

:^lil j ^^^-4^1 Jb^—1 

4^J Oji^.^il SAdj 0j5b-J.l (J kiJLli (Jl 4^U-1 ijjs^ ,1^^ ‘^^l *^1 j 

0j^,.^i!l O'i ,jl^l J 3 








(462-4:cr^' J J J 

j OjSLJ.! (j dJUi (jl yt j 4^b*A! cJ**^ J 

(469~8:SjUp) oj)^.^ liI j_j3j jA j ^\i«l s.l2sil 


ij j oJ&ill oUjI —o 

.C-aSj :^y«3LiJl Jli j ^ ,bw 01 j ,(J*>\Js J^ 5j^;^l C«a3 j J 

jjJj *i 0JJ3 j ,4j*ijJl ^liaijl (J Ojjl ^l^il 01 4 J Jj2j jA j lj>UP (,^*^1 ^lo^l j<^ om^I 01 :jM^l^li 

l*b^ ^ ^U flAjlj 1 ^ ^LwtOi g.1 fl<if? 11 ^^^RWtO 1 Lfll j^^^bwwLl ^%i<LwwLl^ ^^^IxmwLi ^ 

OJLU <bL^ ,^U<sil ^»iiga;) *i Ui^a- j 22^2^ ^ 01 :UJ j ,^^mJ> 1 2^3 jp ^>1^1 ■laA.«o 

(347~^''^J^' JaI cjb j^l^Jl CiJUS*) .flj«iJl5 *jUa® fl^ kOJUb^i )fl*^l ^l^iSl (JW J 

:^jljk^*i!l j ^b!J*i!l Jsjj-i j ijj3 —^ 

IJ?- OlS*01 lJsj--i 0_jjl£ (*^1^1 9JL?- j*l^b u®jjLaiil cJlJs j bj]l ^j-A; 4.UA^ slj^l jl U-a^ i-Sji lil j 

( 529 - 2 :u®Jli]l Jb- Ob - ijjO -1 obT) 

fljil UJUa® jjf Oj^ j ,(J*>^ j^ 2®jijl C**3j jl bA^j jl bJb li*>\Js <blj,al (3^ J 

( 422 - 2 :oA*jl Ob obT) 

The Ta’leel of Ahkaam-ul-Muta’adadah. 

ojj^ j-iwJlj t-iUl Jlia 

<b Jojsi! ^U2)l 0*i frbil la^li ^bj2^l ‘'«®jL ^ ,i_j^t«Jlj ^j^l jbij ^ j j*^ 2)1 j 

<b*i lAPii &u*ii jA Jofl® 'ii j <u 2 xj *i ois'i3ii ,jtr;!sA;Ji h\^ ja b^ il ou^b«Ji ^Ji 

.< 0^1 

(162—1: j4jj1.1 o*>La ^b ,o*>LAil 

oJj^ j^ j«iJlj c-aUI JlAa 













" jl (j ‘'J j C«aUs jojjs j ojjsjl (jjUs ojj6 :4J oj^ji J\i ^ j 


1^1 L«S'jLvfl^ , ^ 4SjLmw4>U c.a1saI| 0*i j4gllgl»l ^ uH J , 

(499-2 :t3*>Uajlj JaJi J ^h- 0U*il .oJu j j)li? lS\J^\ : Jl3 




Oj^j jA jA 


-1 


Sjljjjl jiljj jl jiljJl jJ l*xS', Jj-^*il ti jA\Js> jJ iJS*— o 


The former is connected with Tasheeh Sareehi, while the later is connected with Tasheeh Iltizaami. 

However, to understand both of the above it is necessary that we understand the “Tabaqat-ul- 
Fuqaha” and “Tabaqat-ul-Masaail”. 


Tabaqat-ul- Fuqaha^ 


1 


Those Fuqaha which directly draw out the Usool, Kulleyat and 
Furoo’aat and Juz’eeyaat from the four sources of proof. They do 
not make anyone’s Taqleed in Usool or in Furoo. 

2 

s-aaIi j 

Those that make Taqleed of their teachers in Usool and Kulleyat; 
however, they differ in the Juz’eyaat. 

3 

JjL»J«I (j 

Those Masail which are not explicitly mentioned in the Mazhab, 
their rulings are drawn out by using the laws set out by the 

Mujtahedeen. 

4 


Those Fuqaha which do not have the ability of Ijtihaad, however, 
due to keeping Mahfooz the Usool and Furoo they have the ability 
to make ta’yeen and tafseel of a Zu-Wajhaen and Mujmal view, 
and they are able to make Taf ree of new Masail from the Usool 
and Furoo of the Mujtaheden. 

5 

^^jdl JaI 

Those Fuqaha which give Tarjeeh (preference) of some narrations 
of the Mazhab over others. 

6 


These are those who have the ability to differentiate between the 
strong and weak narrations of the Mazhab. 

7 

General Fuqaha 



The author of Hidayah was from the second group; however, it had become famous that he belongs 
to the fifth group. His Tasheeh is of two types; Tasheeh Sareehi and Tasheeh Iltizaami. 

Five levels of Tasheeh Sareehi; 

i) A word which denotes towards Ijmaa. 


Oj^J 


2 ) The words of Fatwa: 


^ Refer to ji-aj j> J-?"' Pg 157-Maktaba Abu Hurairah Kharod, India. 
















4 j j 

3) The words of Fatwa without Hasr. 

<uLt , <utp 

4) Tasheeh with the Ism Tafdheel. 

^*ii yt 

5) Tasheeh without Ism Tafdheel. 

Oj^j <u1p (|(?iI 

Five levels of Tasheeh Iltizaami; 

1) Taqdeem and Ta’kheer. 

j^ti j Jja!i ^*t2j 

The above is the way of Fatawa Qadhi Khan and Multaqal Abhur. 

The above is the way of the remaining books of Fiqh. 

The author of Hidayah adopts both of the above two ways. 

2) Ta’leel and leaving Ta’leel. 

JJi j ‘dJi ^ Jjill 

3) Ta’leel and the answer to the Ta’leel. 

4) Nisbat and absence of Nisbat. 

The opinion which is given preference is attributed to our Mashaikh and Fuqaha or to oneself: 
UJ —UpIs —IiAa 

4) jaUs> jl ^ 1^1 (J 

Sometimes both Tasheeh Sareehi and Tasheeh Iltizaami are mentioned together: 

.. j 01 :t5jsiJl j oJsdil jA\Js> jA j Mill (jl Jj5 


(394-4 :2A<LiJl k->lsr) 



^>va.ico.U Uij j , ,o>^lj <Ul jjiax; Jj3 k^L^cuj*il 01 <0 o>3xs«-j j 

0^1 J ,o*bJl j oy\ ^j) jAfllb 

(357-2:iuJl J*>U? Ob ,i*>Uajl oUT) 

^^j-,(aJl ^;;?x.^(as)l ;^o*ilj 

^jwtaixjl ^ ^g^l ^ 1 



Tabaqat-ul- Masaail^ 



Note i; The Matn of Hidayah is Hidayatul Mubtadi, its lengthy commentary is Kifayatul Muntahi 
which is in seventeen volumes. Hidayah is the summarized version of Kifayatul Muntahi. 

Note 2 ; The Matn of Hidayah is taken from two books without any alterations. It has taken texts 
from Al-Jaamius Sagheer which is from the six books and Al-Mukhtasar-ul-Qudoori which is from 
the four Mutoon (Qudoori, Kanz, Mukhtaar, Wiqayah). 

Thus in conclusion, the author of Hidayah is from Ahl-ut-Tarjeeh and when he uses the following 
words than he is making Tasheeh Sareehi: 

ojjPj 

When the below words are used or the other four methods are adopted than there will be Tarjeeh 
Dhimni: 


^ One may refer to pg 192 and At- Tasheeh pg 26- DKI for a detailed discussion. 






















jaiIs> iiis* 


A few miscellaneous terminologies; 


bjL" li. 

Indication towards an Ayat which had been mentioned previously. 

bjjj iL 

Indication towards a Hadeeth which had been mentioned previously. 

u iL ,b/'i \i 

Indication towards a Logical Daleel, however, U ll. could indicate collectively 
towards Kitabullah, Sunnat and logical proofs. 

JUP 

For making Naql of the Mazhab, and jf- is for Naql of a Qawl. 

lidk cU i 3 i 


iJLa ^ j 


iJla iJbt 

d^j ^j^l jl Uj Jnj^l 

1^15 IJLT 



j^l fljj U fUkip 


Two important principles in order to solve the book; 

J —1 


One should look carefully at the Quyood Ittifaqiya, Ihtiraaziya, Mafhoomul Muwafiq and Mukhalif; 
also one should look towards the examples which are connected to the Taf reeaat whether they are 
Laf wa Nashr Murattab or Ghair Murattab. 

. . Oj^ jl (Jl jl (JUi dill (Jl .J 


(501-2:2^1 J 

In the above text, two conditions which make Hajj necessary have been mentioned: 

1) ^ is said and not j' 

2) The words ‘lii' J' are said, if the words (»y-' J' are said than the Nazr will not be Laazim. 

The next two texts are making Ihtiraaz of these two Quyood (restrictions) in the sequence of Laff 
wa Nashr Murattab: 

"Up *Afl , Jbti dill Jl ^uJDl jl JU " Jl 3 jj j (1 


















(502-2) " 


In the first Mas’ala the second condition is mentioned and not the first, while in the second 
Mas’ala the first condition is found and not the second. 

2 - Understand the Ma’na Muraady (translation which focuses on the purpose). 

Sometimes an “Ism Khaas” is mentioned in the text, however, the meaning of this word is not 
merely the translation but rather this Ism Kaas is an example of an Aam (general) meaning and the 
real object is the “Mafhoom Kulli” which is hidden. In such occasions, rather than translating such 
texts one should expound on the Ma’na Muraadi. 

(3®i“3) oll&Pl j j^\ 01 j 01 &U3 


means: 

JS" J.4 jl j-iJl (jl 


frUi 4j8b>si means: 


j' (J' 


In the first there is Dhamaan Mutlaqan and in the second there is a choice j jruwasll jw 


j eJfjJb ^ j 


The Ma’na Muraadi of this sentence is the selling of an item in exchange of another item which is 
the same Jins before any change or any natural change. 

The meaning of ik^b ^ is to sell something in exchange of its same Jins 


lijs j “bo jl J,^ 


Usool-ul-Fiqh and Qawaaid-ul- Fiqh 

The difference between the above two terms is that the Ahkaam-ul- Far’eya are not derived directly 
from the Usool-ul-Fiqh, but rather a law is derived from the Nass through the assistance of these 
principles. On the contrary, it is possible to draw laws directly from the Qawaaid-ul-Fiqh. 

For example the Asl J'b y*il does not indicate towards the Wujoob of any matter 

directly, but rather a Nass requires a Segha of Amr in which there is no 






On the contrary, the Fiqhi Qa’idah dLiJb Jjjj can directly be used in order to determine the 

law of a person who has Yaqeen of Taharat and thereafter has doubt in Hadath, in this case his 
Taharat is intact and there is no need for a new Wudu. 

There are also six other differences which are mentioned below: 

4 ^ jA (1 

The science of Usool-ul-Fiqh has elements of Ilm-ul-Kalam, Ilm-ul-Arabeya and Ahkaam-us- 
Shar’eya, while the Qawaid Fiqhiya is taken out from the Adilla Shar’eya, the general Maqasid 
(objects and purposes) of Shariat and from the Far’ee Mutashabih Ahkaam. 

jLdl 4^ (2 

The Usool have relation with the Adilla Tashre’eya while the Fiqhi Qawaid relate to the condition 
of the Mukallaf. For example the two Qa’idah’s: 

JAi 

The first is a principle of Fiqh which relates to every single Daleel of Shariah which comprises of a 
Nahi. The second is a Qa’idah of Fiqh which relates to “Aadat” i.e it relates to the Fael of the 
Mukallaf. 

In other words, if the Maudoo of the Mas’ala is the Daleel, it’s Nan or its portion and the Mahmool 
is the Hukmus Shar’ee than it will be a Qa’idah of Usool. 

If the Maudoo of the Mas’ala is a Fael of the Mukallaf and the Mahmool is the Hukmus Shar’ee 
than this is from the Fiqhi Masail, this is whether the Maudoo is a Juz’ee or a Kulli AtljillT 


JA (3 


The laws of Usool are cj\J\ ja and they are used in a way to to establish the the 

proofs and Istinbaat. The Qawaid Fiqheya are used to gather various Masail under one Illat and 
one Hukm. 

Only the Mujtahid takes benefit from the Usool, by which he derives laws from the Adilla; while 
the Mujtahid, Mufti, Qadhi and Muta’allim may all take benefit from the Qawaid of Fiqh. 





The Usool are the main pillar in founding the Ahkaam and deriving the Ahkaam. Thus it is 
understood tiAi that these Usool are Muqaddam over the Furoo because the Furoo are based on the 
Usool. 

The Qawaaid of Fiqh are utilised to make Taqreer of the Ahkaam which are already established 
and to gather the dispersed Masail in one place, in this aspect the existence of the Qawaid come 
after the Furoo. 


The Usool are not dependent on any Qawaid of Fiqh in order for them to be established; however, 
on the contrary, the Qawaid of Fiqh are dependent on the Usool to be established Nateejan. 


(19,20-l:yikJlj .jSA' j;' ) 


(Jljill J jOLJjJr' ,oJLpIjA) Ja^ 

Refer to the below Qawaid from Al-Majalla. The Qawaid in red are those which are found in both 
Al-Ashbah wan Nazaair and in Al-Majalla. 

(1 OiSlil 

JalilSU *i J ojoJl (2 oilll 

dJLiJb Jjjj jrjiJl (3 oill.1 
OlTu ^ OlTu frlA) (4 oilLl 

<uai (5 Siiii 

uai OjSC (6 oiili 

l>ji\ os.\j> (7 oill.1 

^JUll iUjjUjl OlavaJl J (8 oiU.1 

JjjLl >Xpry, ^ 4jla^ ^ (9 o^tll 

4Jl3jl Jl 45U?1 (10 oilLl 

J (11 oiiil 

(3 (12 o^iiai 

joAS J *i (13 oilLl 

<utp y\jb Ojjj^ ts (14 O^lial 

<iLc j^aiu (15 oiiil 


^"1 ju? lii y.Sli (17 oiU.1 

jij-i? *i (18 oilli 

Jijj (19 oilLi 

oij^i ^ (20 oi\l\ 

\AjJL jlaxj Oljjj-4i' (21 oiiil 
JJaj jijJ U (22 oilil 

^^1 iU- ^u.1 Jij lii (23 oilli 

^b: Jijj •i (24 oibi 

(^^ ostial 

eA;J-^l Jj^\j Jljj aj.^1 (26 Oibl 

ObabwM^ l3l (27 O^iial 

jjj-iJi 0^1 (28 SiU.1 

^uli ^ Jji a^ULi frji (29 oiiLi 
jJAi ^ab (30 o^lll 

<U,tf\^jl ialp Ojjjpvajl SJJpW ijj^ A^\^\ (31 Oiiial 

J^l ^ JJa^„ •i (32 Sibl 

ojUaPl oi>-l U (33 oilil 
<d*5 u (34 oilii 

oibJi (35 oibi 
\4 JUxUall (36 Oilil 

^«,",^.L\5' O^lfr (37 O^lial 

OUjSli jjo (38 oiiii 

oiUli 4j*iju i5jj (39 oiiii 

cUp jI oi^i lii oibJi \ii (40 oiiLi 

jibJ •i ^‘LiJl ^UU OjoJi (41 Sibl 

ijjj-ilir \3jS- cij^i (42 oiiLi 
jw (3jj«i.i(43 oiiii 

i3j*iV (44 oilil 

^lll ^aXij ^lll ^jbu 1^1 (45 O^lll 

^bi (46 oilii 
•i ^u)i (47 oibi 



jA U (liiia lUi (liiia (48 Oilil 
>ki~^ lii (49 Oilli 

iyu *i 01 iyu *i JaiLJl (50 o^lll 
4,uOs J U JJaj JJaj lil (51 oilil 
JaJi Jl jUi Jk; lil (52 SiU.1 

Ujjt J jis*j *i U J (53 oilil 

s.lJL;)*il J jiao *i U s.liJl J jiao (54 oilil 
jfi J^t fliJi (55 oilll 
jik (56 oilli 

4^oLk>b <t^j!l cijutfsil (57 O^lial 
iauJi jA ktfUJ-i (58 oi\l\ 
4ju^i jA Jji Jupi (59 oi\l\ 

ji^i Ji jUj i4i}-i OjJbo" lii (60 oiiLi 
J^„ (**AS3' Ju^-i jJk" lii (61 oilLi 
aJS" jSUS’lj^ia *i U j^i (62 oiiil 

i)*ii ji Uaj JU^I JJi ^ lii ^ ^/j^i jMi (63 oiU.1 
jOW ckUjl Jj j*j jOsli-' J (64 oilil 

Ol^rl J iliw Jlj-Jl (65 Oilll 

OL) 3^U-1 (3 Jj5 C-S’L.i (jl o*«~o (66 oilil 

<u\ia SJjUI jj,aSll J Jji (67 Oilll 
^ly-iT(68 oilli 
OLJJb OUJ^cr’y-^ oij^' OljLi^l (69 Oilll 
liLk Jj3 Jk (70 oilil 

O^ltS^ ^ (71 OilLl 

JJi ^ «^Ujl JU;;^*il ^ *i (72 oilil 
jtJsjsU ojvP *i (73 oilli 
OUJb CaUllTOUjJb CaUll (74 oiU.1 

j^i L?^ ("^5 

J^Sll Silij ^Uail ci*>u Olo)I kJl (76 oilll 
Oj^ii (77 oilii 

ojijib JbJ-ij>. jjLi (78 oilli 


^ (79 oilil 

J^Sll ^ (^0 o^tll 

JfijJi^\ CJjJ >UP AJj^ (81 o^lll 

jai; J?j-iJl oU-y ^jL (82 oalll 

^j*i ^bvJi jj>^ oLmmS'u a^ijiai (83 oalli 

0U-i2Jb ^1^1 (84 oalli 
Ob*^ 'i OUwaJlj j^rSll (85 oalll 

jt-bt!b ^jitil (86 oalll 

<L4A<J| Jo^ A.«ifi.Jlj <t4i^l Jo^ <t4Ajl (87 oalial 
ljc« ^ U Jl •i Jpbiji Jl Jjull Jbbaj (88 oalll 
^^aibiti ^ An^ ^ I -11-11 ■ •■"■^jj-lli 2^1 lit (89 oi\l\ 
OU-^l JUj j'^r' (90 oaU.1 

JUxu ^ Olj j-^bv? (91 Salll 

ju«)b •ii •i (92 oaU.1 

jU^ 3 jU^ (93 oalil 

Ji?b j^i dJLU J cij^b (94 oaU.1 
ajii *>b j^i dJLb. J 01 05-SI •i (95 oaili 

ow~*> *A) 05-1 Ju o^b 01 05 -Si *il (96 ooiii 

oioji Joo? dUli Jjbj (97 ooili 

4jb4^^ (w*3jp <bljl (j"* (99 OOlial 

<uit OjOj,a <U*».0 <U^ j,a ^ U (j j-* (99 OOlil 


Completed on Zhul Qa’dah 14.^7/ 11**^ August 2016 





